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PREFACE.

Sometime ago, I had attempted a brief life sketch, in English, of Sri

~ Manavala Mahamunigal, the scintillating rearguard of the grest ‘galaxy of
‘Poorvacharvas’ and it was indeed an exhilarating experience. It is now my

humble privilege to attempt the present treatise, highlighting the important and -

interesting facts about' Sri Vedania Desikar, the {Kavitharkika Simha’— a lion
among poets and philosophers—the poets’ poet, who adorned the great
hierarchy and shone in the Vaishnavite firmament with great splendour and
rare brilliance, about six hundred years ago. In undertaking this work, I

have been prompted. by a deep inner urge to focus the attention of the

disinterested and dispassionate readers (including the vast body of educated

Vaishnavites, who are obviously getting increasingly *ired of the longdrawn,

fruitless war of polemics between the two sects, in the perilous context of fast-

crumbling mores and traditions freely playing upon non-astika sentiments and

-,
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seriously endangering the solidarity of Vaishnaviem®, on the various points.:

dealt with by Jagadacharva Simhasanadhipathi- Ubhaya Vedants Mahavidvan=
P. B. Annangaracharya Swami of Sri Kanchi, in his numerous works on Sri
Desika. The sincere and dispagsionate scholars, who have had the gcod fortine-:
to go through the Swami’s glossary on the Sthothras composed by Sri Desika,

‘Desika hirdayam’ and other allied works, can hardly fuil to notice hs
characteristic thoroughness and deep penetration, bringing to the fore, h's:

missionary zeal in putting things in their proper perspective. Apart from h's:-

traditional devotion to Sri Vedanta Desikar,as an illustrious scion of the great
Prativadi Bhayankaram family, his deep erudition and vast learning and,
above all, his intense study of Sri Desika’s works, with rare zeal and:

remarkable application, do compel the attention of ove and -all.:.The gems DE;
unique beauty and rare excellence, purveved by <«uch a stalwart, would, but®
for his special efforts, remain completely ‘submerged and unknown to the::
literary world, in general, and the Vaishnavite world, in particular. Even so, it
would be most unfortunate if these went unnoticed or unheeded, due to sectarian;. -
rancour and prejudices, which' again are due; in no ‘small measure. to the
misguided fanaticism of later day interpreters and glossators, who have:!

manouvred to create a tense atmosphare of hostility and animosity. With a:
correct and dispassionate approach ard a true appreciation of the relationship™:

b
g

e

that subsisted between Sri Desika and the contemporary Sri Vaishnavas andthe

lustre shed hﬁ him on the Intor, Acharyns ncross the ocenturios, there is noi: &
e presant area of the so-called divergence between the two rectinns: -

reason why ¢

Pk
=

i
of Vaishnavites (Thenkalais ahd Vadakalais) should not dwindle down tnig{:
&

* negligible proportions even if it is not eliminated altogether. It is earnestly =

hoped that this humb'e effort of the undersigned. in presenting th'a:gﬁiﬁtgl"éli as jatk
| ri P B. Auzs

Swami) who is ﬁ.ﬂmihféd, on all’handg, as a marvel of learning in modern times, .

githerod from the works of that great doyen of Ubhaya Vedantas (

will serve to make a beginning'in theright direction and that a new era of!

will dawn on the Vaishnavite world at large, at no distant date.
@i Gwalior, ) - i
14 520-9-67: § S. SATYAMURTHI
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Bri Ve@apta qul\q. wr:tablu ;aoq amnqg poe t8 and Em}}oao;pl?ars llved

iﬁ this Wop'd fp}'u fql,' Jhu afi yoars (12 8K D) & 18 ﬁfﬁﬂd g,
matter for Efﬁﬂﬂﬂbllaﬁwg glaﬁi his s:xure%gﬁiﬂy;illf[be cqlebléﬁ. :1] )

m}h( (1111

with ;ll the gusto jt rmlhly qapanes He was g.iwa.cnn lg]htr ra, mtm knuwlé gn

all, rqu.ql;—-tl}ad rdqo h;s o cquired, a dar a m O;Ei'” \
thﬁjrg Vaﬂagqfa Lh ra i"g]n‘ub n.nl:lql qraﬁ;;&& {orﬁi,’”{’ g ‘I;%”q{;q ﬂgiq
;thmup,taanm;qgg p)s H1 la.ngua,bea ﬁqd 1l,lum1na,ta ;h{iindé‘g 0 c:f oﬂ 8,
through pmﬂgpg}ﬁg Pra%t%u",, issomination, ﬁ'f ]uarnmg {Fﬁﬁ de] ﬁp%a ‘fﬁ%&
o s 3amp 0 ors oo ion snd voy plERsEhy, Thp st
Qﬂ]gmﬂgynu{ﬂm Aw } m;]d ya&quﬁlh hdabrell ous opponents an”
axtm—ordmary poetic skil made 15 contemporai:ea Wwo 53% EP fljanlﬁf
himself put it in his SBanskrit drama “Sankalpa-Suryodaya"’, 'whetw& he v&a.

HJF yerg, »an, ,lanaﬂ,,rna.}unn of Lord ,Vishnu’s holy lfll- "U:Epr,gkskyata

JIOSNT N

;u.ng,lr upa.paphl bhoumna oy | Lguﬁumu@; Hggmm* a..uu& u,mls

ST : hv‘dd‘in»parfe&t hdrmony and’‘amiby with" the tﬂﬂﬂtﬂmﬁﬂr“m“‘“
Aﬁhai‘yu‘ ltirbibed a grembﬂ déal” from ‘the'“eminent |'works' &f thel-illustrious

| "‘POorw. Auha‘i}fas"‘“(‘thc great Va.mhnavlhbf teachers of the ‘past) ' and -wrote

nppmcmﬁwe traatises on those- worka “Tha ' reader - is invited to go through
“b’ri”"Ra&na‘ﬁ’ b.‘h-'}!ﬂ*”‘th[ order ' to" have'onn''ideaii of #the | impaoti1rof
“Peridvachai’ U'T-Plﬂ'ﬁ,i "‘and‘“Namplllm ‘on"Vedanta © Degika) rLikewisd, ithe
enh'tam orary’ Thénnachat‘ya’.’ Sampradayis” ag! ‘well a8 th”bsetwho flourished
a.ﬂ:hl" Bﬁdﬁm' ‘périod 1‘:n.m':[ the!" later exp’ﬁ&ienthtﬂi ‘tHe vsaidi/ Bampradaya
iiio!iidlnrg “thﬁ.é"'gra’at 'Bavardi, 'SriManavala ' Mamunigal,o:theclastodof
ﬁha graa.t ga.la.xy of - 'Pobwﬁ.’charyas’ drewﬂu‘pon the scintillatingworks of
Vad&nta Daalka. Eng&lazhnn, Nadnthuoramma'f ‘and Sruthaprakasika’ Bhattar,

_f‘i’n thﬂ ‘samie’ Wa}g a8 tHay fad® fise of  tha”'works of Koorathazhvan, 'Parasara

‘Bhat‘bnr, Na.h]aeyar ate:!! HMa.mun‘igal hasTeinforced his writings with: quotations
b Ptrom Damka. 8' "Rahrayatraya—sa.rum' “Patwamukta-Kalawpa’', YNyasa-Vimsati’

' atc. Vad:kasart Aln.al}a. Ma.nava.h J aayar" who survwed Vedanta Desika by (a

‘H i I "‘ f v II -:r' -" L4 | Jr 'n. r. ﬂ.--:‘::‘-: “{f 1‘..1..1 .’. ir.
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bare sixtean 'yu"n'rs.fhlﬂ, in hid woks stch. as “Tatvadsepa’ bicl, iquoted from
Vedanta Desika’s works. Two hundred years later a remote successor of this
Jeeyar paid homage to Azhvam,\Bhattar, Nanjeeyar, Nampillai, Manavala
Mamunigal, Srutaprakasika Bhattar, Vedanta Desika and Doddayacharya,
in the invocation”Slokas cfi Hig \{rdrlc-"ﬁhﬁilmadh_;;Veﬂnﬁ%fﬂhﬁra-Dravidn-
agamadya-dasaka-dvandwaika-kanthyam’. Sri Doddayacharaya of Cholasimha
puram, a Tenkalai Acharya who<preceded this Jeeyar, wrote out a
ccmmentary on, Vedanta Desika’s  ‘Satadooshant’, entitled ,‘thnd;a_rgg.ruta.m'
ard thif was printhé by hir PHénkalai disciple. ‘Doddayachﬂrya"s disciple,
Narasimharajacharya Swami has written commentaries on Vedanta Desika's
wﬂ(;;:]gﬂ a.';‘slit_fcl-.}ilﬁé.f’er;i.jd.,ﬁq.riaudﬂh‘i“Htpf.”"T]mt creat Thenkilai '-cele‘rjfi@y:"myma;
(Manda 3

qLan J%E)‘énﬁpi:ﬁ;gh‘?an, W?b*ﬂodfljblgflﬁlnthbfar]y FHETtLT Ofﬂfa Lﬂﬁlﬂ:&taém!i
dgpiiry, Bas slsdmade'siequentdffifehids’ to” 8uf Dedka's WUV Hid"op
gg.lﬁlt%gg.ﬂ ﬁgg.m,t rq:;K]J_nra'.[nfﬁkt']ii‘a;_j:}’s:w'a;nai. a.n’pl;hgl‘ Thﬁﬁk‘mmjﬂﬁhélaiu
rj.aﬁt.}lé&.pg?ﬁ .. d_l'm nquttneﬂ Kanehi in _;thé' lﬁltte:‘_lzﬁff: -Pf the '_!?Eh!‘c?nj:}ﬁ%, ,:h,F'E
oxfolled, n s work ¢ntitled ‘TaidiRatnavali”! Sri Vedlainta Digiiy oot
Tms as ”“jﬁﬁtitﬂhggavan ..Veéi’nta:rya.s " sa “tharkikad:kasdri"*OAll'° thesd

would” yndoubtedly ‘establish '$haf'petfect harmon y. "tonbérd “aHdl ‘mutial q
B

44
adoration, subsisted ‘between ' firi Vbdatita Desika and tA8'‘corivempbridieriis
in%ai‘“’h_a'i" ;Bfi‘ii'ﬁi_hgtﬁ;ﬁ’_a;;_ﬂ?’e'{saﬁﬁﬂ'éi‘é;hs' well az the’ '_ﬂéﬁﬁifﬁﬁ”balﬁﬁﬁiﬂgb‘fﬁ M
gﬁi Eit:lfaldﬂ'-. aﬂrﬁﬁf o £ R B3 100 e p e U aa 01ecy *{?nm[n:_}-a'rl’::a m
.-!th-!:] S R AR Srape®e canPaagledeet et 23 a2 aid 08 4 dog Hetunid
stnpdzdyed Ty Had ool s'pnde Y U, iy ki f p ' - -
& @éfézé!lﬁ?}ﬁi%iﬂlﬂf'l.;?ﬂ{*ii!@;-%ai; show or 'indicsts that” 81" Vedhaith
Desika broka  off from the 'rest of th Vaithnavite fo1504¢ oo HiA "%
exhibited: fisgiparous tepdencies; by way.of changing;the.caste;matk or,founding = ng
aucaaw: fchoél of phijosophy,swhich gould ,be; styled, a8 ;‘DesikasDarganamy . g
asimsought(to b made ous in.0ertniny quartors.,, In, fach:ysughi, trendcol < o
#hought ogainedyjdurtendy -onlyrduring tho .last,, 150, or 200 ypars.s,Neither 4
- yduring Srii Desikar’s life-timg, pory till; about .four ]Aun&m*_lﬁggy!..mqrwg.; Rady
owere tobe found ok over-zealpusyvotaries. smacking ;pfi;groupism,,whese &
 fheginnifigs(i-e.) contact:with.and adpration. of . Desikar, couldrbe, sizagadoficod %
worhparativelyregentipetiod; namely, the beginning of the,19th oenturgh xoppd 8
1ab0uts£haeﬂmn.Dt_l___d;fI‘.l{ir.uikkudand,g.j}ﬁopaia Dasikacharya, interest inimsplt 5
}in wirisingycomitentariesion. SrisDesika’s 'B&hﬂrﬁﬁ\-ﬁt&*}_’_ﬂ-ﬂ?ﬂgl;}m'iﬁﬁ 188, ob¢
Addikel the Thénnacharyas who liged on intimate terms: wibhy ;j;@ﬁh@,’ﬁkggqg
shisslife:time andswho,draw inspiration from him down the years,.inanyinbroken =
sgucvession/as brought,out in the preceding paragraph,. _tbqgg.;q?yrﬂgqt,q.g'ﬁq”gf -
,;,:
3
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"iBri:Deésdikas-who, 'ougm_f.on the scene;,more than four hundred; years aftexyhe had
alaff this'atiodo: of oftrs, could bave abvious'y had; no rosl roots ,in shat greph
luminary by reason of this enormous gap that separated them. On the other
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hand, the' davotion of Prativadi Bhayankaram Anna and-his: clan! agvwell ud
Cholagimhapuram’ Doddajacharya arid “his * aisciples ‘and descendants “for
Dﬂﬂikﬂ'-f_ia;tﬂD-Wéll-knﬂwn. They worshipped in their respective households
,thﬁ idﬂl 'Q,f' Yﬁtﬁﬁﬁar Desika and their pto’ganiaﬁ have proudly borne the name:of
Vadahtaoharﬁ;‘ﬂo’wn 'to ‘this day. ‘~Actually, "the 'dosdendants of Prativadi
Bhayankaram Anna residing in Thiruvindalur and othey southern centres even
bear the name off'Vﬁda,ﬁta' Desika’s son, Nayinaracharya,® not confining.v their
devotion to"Vedar.rita. Desika alone, bub extending it down to:his son.’ ‘Likewise;
wotship of Sti De¥ika’s image was not '36nfinéd to the<households’ only, rbut
oxtonded ‘to tHa 'tomples, ‘almost all ‘of “whioh wore administered by the
Thenkalais till a few of them changed hahds and passed:on to the Vadakalaisy
in recent years. ' The Thenkalais persevere' with " the ‘ritualistic! worship “of
Vedanta Desika and the conduct of festivals in'his honour down' to/this day,
'unglatarra'd by all manner of -vilification,’ grotesque misrepresentations etc.,
unabashedly indulged in, ‘all the yoar' round, by a “violent section of ithe
“Vadakalais”," Of cotirse, it goes  without 'gaying thut -the idols'.of: Vedanta
Desika bear thé ‘pristine Thenkalai caste-mark. Certainly, this tis in. strange
contrast with the fresbraent understood Mé ‘Have - been' mieted 'out by this
a;p}ib.ﬂaniahjﬁ section th the iEqus of Manavala’Mamunigal m the :temples, which
dame tobe sdministered by them aftor conversion from the Thenkalabimode '.of
worship, © These’idols wera altogether expelled in some temples of this'category,

hile in the others -they . were palmed, off 88 those of .Alavapdarr (Saint

p.muipg.charyﬂ“ﬁiﬁh the original caataémgﬁ‘}l&' chiselled ot ‘and ‘substituted

bid M e W AMTLELL D 1 b i e .. i irel e - e
b}f;!’kﬂx&, akalai mark. ~When this tendency of theirs overflowed’its ‘continent

RO inbo,the _jorples  conforunis 4 io" Thenkalad “imode 6f ‘Worstip, it
..%ﬁ%lm ly. et with = stetn roboff’ af"fHe' nnpofentid hands’ of lak.
_,,uxzﬂ.mrf@*}i:ﬁ??ﬁ&.!é,{ia.:?_ithiﬂw, Thenkalgitikte-mari’oH ' the forehedd oF the
image of Yedanta ilj):ﬁs']“"p in the lmlluw'eéd,iié;_x__;a,p'fa: ﬁtlﬁtjrftﬁ:ggﬁf'a_.iﬂd o:hhier places
resulted in tha ﬂ’gﬁv}ﬂhiﬂnfbﬁ ‘t}r:g ‘miscreants by law courts.. In"*gp‘:!esa ~t_;h‘a‘.;‘"n‘l tl:flp
temple of ig?ypgptﬁkﬁgg%1{gn'c1-,i} at the biftli place: of 'Veddnta’ DedHca? tHo
;if-}?k '55 .I?Bff_l,i,!ﬁ _Ei.r"e:{;fiﬁy“tii}é' Thenkalai q}gg{i_;‘#‘-}n:';_;xr'lf,l till & few yeé.ré‘a"gb’.-'-1ﬁh'§p
it wag got ‘ohanged through offcial favours shd “special’Gispensinions; v
‘procisely the samo way 'as u fow othiot teinplos” ‘were wweaned ' away. 5o
Jreader ‘i’g"_l_Ei -;ﬁ9§; ?Atr;;}e')’:{'i}*.;fqﬁ:};q;l1 i_n‘slat'a;{t’_i'l'}g“ and - :uj?_ea.'li'_x_]g | in -this’-nontax.t.

L

5 A.deeip !Ll]-.dﬁlsp"bﬂslﬂﬂaﬁﬂ stud y ufj:.hé_‘lfs'_ﬂ‘ﬁf "airr'ay; "of Vedanta: D:lisikﬁ'l
.works will unqtli_iébj%k;i;’l;_]jﬁ_‘pgévé,_ his love and ‘regard for the _ﬁuﬁtémporai"’jﬂ Sri
Vaishnava Acharyis and unstinted devotion for the great’ Luminaries, "who

"had preceded him —Sri° Rainanuja, Alavandar ete. It was'his abiding love and
regard for the contemporary Acharyas that made Vedanta Desika deeply’ yearn

-
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for his return to. Srirangam in their.beloved midst, when he was forged, to -live,
in distant Satyakalam duringthe tronblesome days of ‘what was known as, the,
‘Bsck .of Srirangam’ by the Muhammadans. In a hymn -sung by him: for,
axpelling danger (Abkithistava) he. gtve expression to this intenselonging, as,
follows: “Kvachans RangamukhyeVibho! paraspara-hitaishinam, paricareshi
mam vartaya’ sdasp- rispaaCu @Gur urdvurafimseflens, ufleuGrag, wrix
ait & pu.  Oh Liord! let me reside in Srirangant at the feet of the, great, ones. who
are mutual well-wishers.  Again, in the last verse of ‘Bhagavad.dhysns
Sopanam!, Sti' Dasika pays a glowing tribute to the erudite  scholars ,and arte
lovers: 6f Brirangam, who imparted clarity to his thoughts and,enabled him tq
develop & facile and pleasing style. ' At thia stage, it is nnc'enaarry to bring into
sharp foous thae fact that during thosa days there was no cleavage among, the,
Sri, Vaishnavites, such as is being witnessed now—two different Sampradayas,
two different teams, two different caste-marks and so on. It was one solid,
homoganseous block, in which all tha 8ri Vaishnavites moved and mingled freely,
partakinig |-of ' the religious lifa inheritnd through tha, illustrions, lineage
descending -from' Emberumanar (Sri Ramanuja). Iiven _agsuming, for a
moment, that Sri-Vedante Desika did sacede or falt like seceding, there was no
dthér group he could join and it would have meant his chalking q'uf.- 3 loq.a
pathjiwhich hémevendid and, in fact, thare was absolutely no, question of hig
wanting to do'so, 43 could be gathered from Desika’s own utterances, as aboye,

o1 In the vast array of the ‘Poorvacharyas’ beginning vﬁt‘h ‘Briman
Nathamuni,:and ending with, Sri Manavala Mamuni, B8ri Ramanija has,
indubitably end indisputably, the pride of place. Our system of philosophy
hag ibeem. named. . as “Emberamanar (Ramanuja) Darsanam™ by Lord
Rangamatha. (enshriped in Srirangam) Himself—not as Nathamni Darsdhg,
Alavandar, s Dargana, . Bhattar Darsana or Nadathoor Amnflﬁllf—.liDafﬁﬂh&.
Vedanta, Desilka's-adoration of Sri Ramanuja (Yatiraja-the king of ascatics)
Jknew no bounds, s reyealed by his ‘Yatira jx-Saptati’. In his ‘Rahasyatraya-
8ara’ he gays:, “Tmbar has said that oven na insects sticking to the H?&:ﬁ"of %
lion leap from ona peak to another along with tha lion, we g.auﬁﬁd the high
~Heavens, without the slightest efiort, meroly by virtne of our oqﬁnaﬁtinn with
Sri,Ramanuja’. . Embar, a ditect disciple of Sri Ramanuja, obyiously made
this statement from a first-hand knowledge of the boon graciouely granted to
.‘8ri Ramanpja by Lord Pangzanatha, Vodanta Desika, who came nearly 160

yonrs after, Ramanuja, has brought out, olearly in a Sloka of his "Nyasa-Tilaks’
»how even remote connection with;éri Ramonuja (a8 'distinguished from direot
j.connection-like Embur’s) fills our bill a!l right. The Sloka. ‘in ' ‘}iﬁeatiqn

nreads ast, atrrun add tel Lo
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Al 210 p180 sUi:tl:qm Dhananjaya-Vibhishana-lakshyaya the ;= v 2ol e
or! =su36iy oBrathyayya diakshmana-miner/bhavatha vithirnam; s o - o 7as
ot £l SnSruthwamvaramitadenubaudha=madavalipthets - neas o 0

Lliovs oiiv s NitHyam prasida; Bhagavam mayd Ranganathay © o -

e.& Swr g pespu-adfajar-waywwur Cgz

Or swriw ovegLoewr 1) G mi e ST lﬂﬁrﬂm‘m,
FmAar euyib p,ﬁ@u,ﬁgmﬁﬂuﬂuflp
,ﬂ,&uup uraﬂ"ﬁ usqum ouf ﬂmaa:.m;r,q_,-

“Oh Lurd Ra.ng,a.unthul I havo heard of tho hnau ou conferred upon
8ril Rumannjay assuring him of its'cerfain:fulfilment by ymg iquoting’-reference
tortheiCharama. Slokas delivered: earlier “by ‘you ‘to Vlbhmhauufa.nd ‘Arjuna
during Your (Avatars:as Rama cand Krishna: Verily, I!am: prﬁud of my
connectiom with'Sri Rawnanujaand I beseech You “to ' be' uiwaﬁysﬂmem:fu} $0
mbe!ll.i/The mercyinvoked 'here by Vedanta Desika is by way'of' pa.mfymg ‘the

Lord for having indirectly told Him that 'salvation need mnot be “granted by

Him, as it had already been guaranteed to him by his connection with Sri

Ramanuja. Such bemg the depth of Demkas deyotion to, i Sri. Ramanum, it
wonld ‘be hardly appruprta.ta to ‘think in terms of 8 separate ‘Demka Darsana’,
an expressiot ‘quite often on"the Tips of the so-called Desika,_ Bhalktas and the
tip of their pens too. It would prima fucie be an’affront to Sri Desika himself.
‘Chis . new /group. of:-persons -had. .no connection with :StiiDesika ! till the
beginning.of the last.contaryiand werc not: even.acquainted :with? his‘namo: for
centuries. With their now-found loyalty for.:Vedanta Desika; theyotried to
make inroads into the temples, all of which were owned and managed by
Tenkalai Sri Vaishnavites and employed all sorts” of ‘means and merthoda to
secure their objectives. Unable to make much head-way 10 the face'of a stern
and deterrent legal mackinery they lad to run‘on parallel Hneq w1tH ﬁepa.ra,te
temples for Desika outside' the ‘templeo. prauncts except”in’ tha few cantraa
where the temples themselves  had passed ‘on''to them, pa,ra:llél ‘tha.nmns ;
parallel ‘Patram’, parallel ¢‘Vazhi Thirunamam' ete. The' life  history of
Vedanta Desika hﬂ.s been written hy some, of them, -containing mutually
dlscrapa.nt. stntemﬂnts of apac);yplmT origin, with all the, 1nhﬁrant hmltatmqa of

a life-sketch a.ttempted four bundred years Jater. and mam]y dlrected towardﬁ
the denigration of all the provious Vaishinava Acharyas who were held in great
esteem by Tenkalai Sri Vaishnavas and by Sri Desika himself, as brought out
in the forsgoing paragraphs.’ Fanaticism and factionalism ‘naturally make
their victims purblind and. by and large, they'!do not hesitate to compromlae
truth. Indeed, fanaticism consists in redoubling one's éfforts when the" aim’is

forgotten. The hymn of hetred and the mnlwmus propaganda c&rrlad ‘on’ by
SO ~ |

-?;
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this section to grotesque lengths, of late, as shown in the succeeding paragraphs,
have reached the limits of acerbity. It is only when some one pierces the
curtain of rancour and prejudice, sifts the naked truth and sorts out thel facts,

it would be possible to fix Sri Vedanta Desika’s place in the Vaishnavite world,
well and truly.

(Section 11) .
LIFE-HISTORY OF THE GREAT TEACHER ¥

sn .+ The earliest and pechaps the most at:thentic work on the subject is the
‘Acharya-champu’, otherwise known as ‘Vodantacharya Vijaya’, written by one
Kousika Kavitarkikasimha Vedantachariar, a great Sanskrit scholar and a
gifted poet. who flourished about 250 years ago. This Sanskrit champu, a
combination of prose and verse, written in beautiful syle, portrays faithfully
the life of 8ri Vedanta Dexika, true to the knowledge handed down to the
author by tradition.

The first Stabaka begins with a lengthy benediction and procesds to
describe the poet’s own family, the city of I{ancheopuram and Sri Pundarika ;
Yajwa, grandfather of Desika.

The second Btabaka deals with the birth and marriage of Aranta-Suri >
(Sri Desike’s father) and the entry of the divine Bell into his wife’s womb,
preparatory to Sri Desika’s descent into this world.

_ The third Stabaka describes the birth of Sri Desika, his childhood, his
accompanying his matérnal uncle to Sri Vatsya Varadacharya’s school and
securing the latter’s blessings, investiture of the sacred thread, initiation o the
study of Vedas, literature, grammar and other sastras, marriage, winning the
grace of Lord Hayagriva, composition of various works such as ‘Nyaya
8iddhanjana’ and gaining the title of Kavitarkikasimha.

_ “ The fourth Stabaka describes the famous Vaisakha Utsavam of Kanchi,
tha composition of *Varadaraja Panchasat’, by 8ri Desika, his oncounter with

and vanquishing the famous Adwaita scholar, Vidyaranya and pilgrimage to
Venkatadri. |

The fifth Stabaka montions, at length, Sri Desika’s pilgrimage to Sri
Venkatadri, his composing ‘Dayaasataka’, receipt of an invitation from o
Vidyaranya to attend the royal court at Vijayanagar, Desika’s reply in the = &
form of ‘Vairagya-Panchaka’, scorning richies and royal patronage, pilgrimage
to North Indian Kshetras and return to Kanchee, delivering judgment in the .
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debate ‘between ‘ Vidyaranya and Akshobhya muni (a Dwaita scholar)
pilgrimage to South Indian shrines, his temporary residence at Ahindrapuram,
his bringing out several works, his visit to Srimushna Kshetram and getting an
invitation from Srirangam to visit that hallowed centre.

The sixth and the coneluding Stabaka describes Sri Desika’s journey to
Srirangam, his having darsan of Lord Sri Ranganatha, composing
‘Bhagavad-dhyana-sopana’ etc., vanquishing an:Advaitin named Krishnamisra,
after a frightfully lcng wordy duel running into as many as eighteen days,
gaining the title of Vedantacharya, Sarvatamtra-Swatantra etc., writing
‘Satadushani’, ‘Adhikaranasaravali’ and wmany other works, composing
‘Padukasahasram’ when challenged Ly a vain poet, the sack of Srirangam by
Muslims, Desika's stay in the western part of the country, composing
‘Abhitistava’, his visits to XKurukapuri, Yadavadri etc., composing
‘Garudadandaka’ to meet the challenge of a snake-charmer, birth of a son fo
Bri Desika and composing ‘Rahasyatrayasara’. o ‘

Although this book commanded wide popularity and was eagerly studied
by Sanskrit scholars of yore, it camo to be relegated to the back-ground at the
turn of the present century, as no attempt was made till very recently to bring
out & reprint of the book, which was in Telugu seript, thus yielding place to a
fow other works of questionable veracity, replete with mutually discrepant
statements. Anecdotes not included in the ‘Acharya Champu’ have turned out
to be pure and simple fabrications, engineered in later years, by certain
interested groups, who, in trying to vilify the contemporary Thenkalar
Acharyas of Srirangam and enhance the greatness of Vedanta Desika, have
actually held him up to ridicule, 28 shown below. Two Sanskrit books
ascribed to Sri Prathivadi-Bhayankaram Annan Swami and Sri Doddayacharya
Swami contain several grammatical and other inistakes unbecoming of their
pen and any sane person will straightway declare that they were compiled by
inferior pandits, Querried regarding the source from which the Vadakalai
exponents have been propagating the life history of Sri Vedanta Desika in
recent years, such eminent Vadakalai Vidwans as Thirupputkuzhi Appa Swami
of Kanchi and Thiruvaheendrapuram Chetlur Narasimhachariar Swami are
reported to have declared vexingly that the ‘Guruparampara-prabhavams’
compiled in the good olden days had been lost altogether and dubbed as
spurious those published in later years (in the year 1857 and 1913, to be
precise), in view of the numerous additions and alterations found therein.
While the journals incorporating the former’s observations are not extant these
days, those of Sri Cheltur Swami are indeed available for verification. It is
pasent from this that thers was no histcrie record other than ‘Acharya Champu’
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and that distortions crept in lator on, -when & life history - was attempted in

1857 and. thuiu wera oither reinforced or distorted further :by subsequent %

watarﬂ And yat they would want us to believe and accept.as authantio ‘the
uruParampara Prabhavam of three thousand.Granthas, (apesri§sowg) compiled

by Triteeya Brahmatantra Swami n.nd published, yoars ago, by the Parakala

Mutt:of Mysore, in Telugu seript. - Thm compilation brought out with the sole

ubjact of hnvlng an exclusive 'Guruparampnra for'the Vadakalai Bumpradnyam

wis got raprmted by ‘the said Mutt as ‘recently as forty years ago while i did ¥

not suit'these Desika Bhaktas to give a similar treatment to the 'Acharvu

Ch‘tmp’u’ rafarrad to a.t the uutsat ‘despito its outat“ndlnﬂ’ brllhq.nca 3

iJ !

BIRTH PLACE OF DE%IKAR

It is claimed by the later writors and the present day . Vad'xka.la.l
Sa.tqpradaym. as a whole, that Desnkar was torn in an agraharam: (residential
quarters of Brahmins) known as Thooppul although such a locality did not
even exist during Desikar’s daya Visveswara Dikshitar, a descendant of
Appayya Dikshitar has written in the biography of the latter that he'came and
softled down"in & pl‘ace*whlch was newly sanctified. a8 “Thumbai-vanam'™ afd
came to beikrown kater it thes coreuptf form “of s Thuppal; "Thoeoppal, " Thooppil
etc:! It has torbe "tioted that Appayya Dikshitar belonged o a period” much" ;
later than Dasilea’sv e Bvén more significant is tHe sundigputed” locdtion’ of tHe /
house it whisk:Deriltar was bornA Dhis stainde’in:front of thetémple of ‘Deepa
Prakasar’(sfars@siafl rirauicwrar)’ ¥eférred to-by'the Azhvars, iri ‘thieir!songs}
as “Thirdbhanka’s wThis Temilna'ave of the said I‘Oballb}' ‘has [Féén translated
by Sri.Dasika as *Himopavana’iand ‘Sisiravana’ in “hig'"Sanskrit’ Iatiddtory
hymus known as **Degpa Prakaga Stetra”.  The word ‘Thooppll™is not found
in,any of the'ancient works compiled: more than 8C0-or-400 years back and ifit
hﬂ;derlnﬂlwiﬂtb bﬂing ﬂlrﬂa’dy’f ané}le{}E,ikar would Ilﬂ\rﬂﬁmﬂﬁfiﬂﬂea”th{ﬂ
Sanskiit;equivalent of it in histworks, in the same way as'he "lias Yeferredto
‘Thiruthanka’. And yet Desikay is ‘boing reforred to-:as’*Thooppal Pillai’?
(apparently instepiwith' Periavachan Pillai,’ Vadakku Thifuvesdhi Pillai’and
i Thiravoimozhi’ Pillaijiinstead rof @s [“Thirnthelnka Pillais £ No-doabtl  thid
- distortion ‘nfMects tho starting pointiteolland yuot it pales into 1~n$|gr;iﬂbuné’e
baside tha soveral monstrous ores mentioned lzema.[ter S ke 0F LodIeoy |
: ¥ : r1a el oo Fean add ng Beli o nbn ; ﬂ
ad ud Ar.t Achnrya Purusha is halng fakon uut in a,procession,: roung- thea
streots ofSnrnngﬁ.m soated.in a palanquin. The pI‘DﬂﬂHSlOIl passes.-right.in
imnt of. Desika’s house, bui Desika is imparting lessoas in SriyBhaghya; tt:-“l;b.ai
1;dumplna nssembiod inthe pial and:. does. not come oat | into;thajstrants tor.do ?ﬁ‘
obeisance to the. Acharya Pururcha, wherenpon-the camp-followers of tha
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Acharya Purusha get enraged, pounce upon-Desika, drag him~forcibly by the
‘Jegs into the street and bathe him in mud.’ It is.all incoherent monsense—in
~the first place, the :discourses' on Sri Bhashyamare usually ‘held only ‘in the

ointerior of the.house and Swami Desika conld not have, therefare, noticed -the
«progession moying along the street; if, howeyer, he happened to be right.on the

pial of the house, it was not in-his grain to stay -back disrespectfully, whosoever
might have paraded along, in the manner reported. Humility is the hallmark

'of _gmellhen?ffa and ‘Sri Desika had both in super-abundance. Whereas it is
“highly incredible that’Sri Desika; who was held in great reéverence, as brought

outin Soction T ante, could have been meted ‘otit such a dastardly treatment, it
18 orystal-clear that this is the ‘farthest li1ait of vilification of 'the 'Thenkalai

“Acharyas and their disciples, placing them on a par with Ravana and Sisupala,
“1f not worse, n miserable ‘concoction and a grotesque exaggeration, which 'ig

‘its very negation. And what next?

Thé_ Sri Vajshnava residents of Srirangam are alleged to have challenged

.Bri Desikar for & debate and when tho latter, in all humility, declined to enter
.the arens, this 'good gesture was misconstrued by the challengers.as Syi

Dasika's defeat, which. was vociferously proclaimed from the house-tops; not

~only tha, they hung a festoon of worn-cut chappals. at the sntrance so:as to hit
-the Swami on his head when he came qut of, his house. .Far from getting

furious or perturbed over it,.the Swami is said to have reverentially placed

them on his head, saying that he looked upon the foot-woar of Sri Vaishnavas
. &8 his saviour and so on—"Vayam tu Haridasanam padaraksh avalambakah®.
! !(.QJ'!IJLEI & apflgrevr pro ur:ﬁymrr_mmlhuaw‘). A white lie,. ;I__IOBI} repulsi.va and
-revolting—it was sinful to have spun a yarn like this and doubly so, even to
_ restate this gruesome stuff. And then what is the fun of saying in one breath

that there were eminent scholars among the Sri Vaishnavas of Srirangam. who
could challenge Sri Desika for a debate and saying, in another, that they were
-all men of meagre learning with just a smattering of Tamil and absolutely

- ignorant of the Sanskrit Sastras and the Vedic lore? Sri Desika could have,
0o doubt, expressed his adoration of the Sri Vaishnayas in such terms us

‘Vayam tu Haridasanam padarakshavalambakah.” But then, does it need =
preamble of this sort? Was it at all necessary to support it by an  anecdote of
thir kind? Would not similar anccdotes be necessary to.support similar

lentim?nts expressed by 8Sri Desika, here and there? c.f. “Vande
Hastigireesasya veedhee-sodhana-kinkaran” («ipGs spsvfdfssvw of £Qorsp

adiarrp) a Sloka found at the beginning of Sri Desika’s ‘Rahasyatraya sara’

.indicating his respect even for the scavengers who cleaned the streets of Bri

Kanchi, the holy citadel of Liord Varadaraja. “Yateeswara-sarasvateesurabhi-

tasayanam satham vahami  charanambujam  pranatisalina moulina’™
3
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(W BEFaurevreva £-evup@sraswr 5 ov T srentd sreybygh Oren Hered pr Qwerefl pr)
¢is-another.Sloka rendered by Sri Desika in adoration of the Sri Vaishnavas of
.Briperumbudur. - It would be hardly necessary to illustrate these'sentiments
by eonjuring up all sorts of unseemly visions and palming them off as true
'gtories just to fan the flame of sectarian hatred and intensify the malicious
ptopaganda against the Thenkalai Sri Vaishnavas. | 1

. - The :machinations and sinister designs of the evil-minded Sri
Vaishnavas of Srirangam aze stated to have gone to the length of dissuading
‘the threq Brahmins, fixed up eatlier by Sri Desika to occupy . the.places of
Pitru, ,Visvedeva and Vishnu at, his fathor's annual ceremony, to absent
themselves at the nick of time, with a viow to spoiling the Sraddha. Sri
‘Desika, who was.in an unenviable predicament, prayed to Sri Hayagriva, Who
presented Himself in the form of threce Brahmins and enabled Sri Desika
to put through the Sraddha all right. A similar happeningis, traceable in the
life-history - of Appayya Dikshitar, already referred to. Tt looks as if the
‘epigode has bean transplanted in Sti Desika’s life-history" just to' multiply the
“instandas of ﬁl]'ég’é&j narassmetnt'“6f” Sri Desika’ by ‘che’ contemporaty 8ri
Vaishnavas of Srirangam. Flow elso can any sensible person swallow this,
unless it be put down that Sri Desika was so callous and irresponsible as to
fix up, for such an important religiods function, strangers of dubious character,
“instend of persons near and dear to'him, of proven loyalty and devotioh?  This
’{s anothet thoughtless invention recoiling badly on the hero—nth of ‘the series.
How silly 4nd short-sighted! It is indecd most regrettable that “‘the very
Acharyas whom Sri Desika adored'and adopted, have been maligned badly and
"it has béen mada to appear that Sri Desika was their avowéd énemy, ‘ever beht
" upon Bolittling them and condemning their works. A plethora of stories

" fabricated to provide coverage to this-grand theme go under "the'lfna.fl}u ey
*gtyle of “Desika ‘V’a{ibhnvam", "«Desika prabhavam”, “Desika dif}’é‘%ﬁaﬁtiﬁﬂ]’
‘and so on. Little wondor that the ‘Acharya Champu’, which stands’on®a

pﬁf]lﬁﬂtﬂ;l'{?f 1ts Owh, Eh{}';n of all such fﬂn;,{iod noNsense, has been disﬂfﬂditﬂﬁ'by

“these people and relegated to the background. ~Alas! the ingenious authors"of .

" these cock'and biill stories offendifig'against all sonse of deGency and "3655‘11"{1}11;

"have'béen miserably myopic and failed to seo that these hardly redound ‘66 the =

“eredit of the great hero. Woulda't it have been far more appropriats''to -

‘'gladden their own hearts ns fauch as the readers’ by expatiating ori “the' fvast A

"lédrning, deep erudition, exemplary ‘conduct and the special halo g’f"’S;r_i"\‘?fiﬂ’gidtg
‘Desika’s'divine personality and the solid truth that, during‘"hisﬁ'Iffﬁi"‘hi'ﬁfﬁ;"ahg

1
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“radiated knowledge and joy all Touni? Compare Ramarajyn) ‘whore all lips &

R AL Yy N 2 A ' - ol [ ) PR A S 18T~ nlﬂ.jr Qﬁil,f et
. sang nothing but the praiso of thie countless good qualities’of Ra 12— ‘Ramo =%
Remo Rama ithi prajanam abhavan kathah.” (¢#rGur rrGur rrw @@Jy:ﬁ#fm
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T!TLES

Several titles were conferred on Swann DLBik'l sucn a8 Veduntachar}'a :
'‘Kavitharkika-Kesari (Lion among, poets and phzlusophers) ‘Sarvathanthra-
Swathanthra’ and ‘Samasya Sahasree’, in recogmtmn of hig amazing talants of
wondrous dimensions. Among these, t.he title ‘Vedantacharya' was given, by
Lord Ranganatha Himself, as described -by Sri Desika in the opening verses
of ‘Sankalpa Suryodaya'..  The wod ‘Deyo’ nsed at, tho omnd of ‘Dayp
Sathakam’ and of ‘Hari’ at nha and of ‘Shhdﬁhm Bhushyuu significantly refer
to Lord Ranganatha alone. Tha other tltlas llha “vaa.thanbhra Swathanthra’
(master of all arts and crafts) were confarred upon Sri Desika by tha good and
learned men, as stated by Sri Desika humalf in 'q&nkalpa Suryudaya and
; ‘Sthothra-Bhaahyam” Some say the. tltla of .‘Sary athanbhra-Swathanthra.
‘wag giyen to him by Lord Ranganatha’s, Dlvma Consort quraﬂganachtyar
At is undarﬂtund that in the learned maqambhos 0{ mmnunt men Sri Desika was
h.,_a.uclalmed a8 Sam&ayn-Sahaurﬂe ‘Samasya’ means the portion of -a verse left
Incomplete and ‘Samasya poorana’ is the feat uf completing there and then, in
)iha congregation of poets, a verse of-which only the first, rmddla or the last line
_is mentioned. - This great feat of poetic skill was performed by Sri Desika with
unrwallad eaua and excellence, which sauured h1m the distinction of ‘Samasya-
Sahasrea’. Sri Desika himself has made mention “of this in_ thu concluding
.verse of his ‘Stotra Bhashya’ as “Aganhi sadasi sadbhih yaaqamaﬂja -sabasree
; kavlkathaka-mrigendraa sﬂ.rvathmmhm gwathanthrah”, (Sismfl ' ewgadl  ov56:
: mwwmﬂuwrrmﬂmmﬂ’ snﬂsﬁmm@GmgHg mﬂrm_ﬁﬁ’ﬁrww,ﬁ LY 10} EI}Umar&tlng EOme
of the titles pestowed on him and ‘Samasya Sahasree’ is nna ‘of them. And
yat in one of tha books written by no less” a ‘person than Panditabhushanam
‘Chetlur Narasimhachariar Swami, it has bﬁeu stated that Sri Desika had written
a precious book called ‘Samasya Sahasrea’, eightieth in the order of the works
‘camposed by him! Tt isindeed difficult to comproliond how a scholar of his
- eminence bould mistako Sri Desika's title for a book written by him.
; Unfurtunataly, we have no' direct ovidence in the form “of the verses which
' were comploted ‘by Sri Dosilka and which got him this” title. ' This is not,
however, 8o bad if we look ‘into the numerous snecdotes spun around 8ri
" Desika's title of ‘Sarvathanthra-Swathanthra’, all aimed at showing that Sri
Desika was not merely harassed by the I'henkalai Sri Vaishnavas, who were
his sworn enemies, but also by all sections of the publie, high and low, mason,
- gold-smith, shoe-maker, snake-charmorand so on, each one challenging the
Bwami's right to -the title of ‘Sarvathanthra-Swathanthra’. - Isn't it
preposterous to imagins, for a moment, that the meanest artisans in the
country could have had accoss to ene of Desika’s eminence and atatura. day
in and day out, and drawn him out for a-challenge, as if the title in question



12 SRI RAMANUJAN B G Sl I

conferred by good men of loarning was meant to include mastery over every
known art like shoe-making, masonry, snake-charming and what not? And on
- Detika’s-own part, Was it necessary for him to “secureé -earthly””fame iand
;_l'pprbb:.tidn_ by taking up the challenge overy time and proving “his “all-
“worthiness? An emphatic ‘No’ is the reply and, in fact, Sri Desika, who'shunned .
"all Worldly things including name, fame and wealth (Bashatdtrayamuktha)
would - have been in no mood to take the gauntlet from all and sundries and
establish hig mastery cver themall. Sri Desika could have composed‘Garudd.-
"Panchasat’ like many other Stotras in the ordinary course of evénts. The
interpolation of the episode of tho snake-charmer is j 1st a pieco of a dramatisa-
tion of the event, harmless though, playing on the credulity’ 'of the
‘public to Whom miracles have 4 special appeal, inspiring them with ‘awé and
reverence. This incident finds mention in the-‘Acharya Champu’ also and
if only the erudite and enlightened author of the Champu'had béen aware of
the other anecdotes, he would have ' certainly mentioned them with all the
poetic embellishiment he was capable of. Surely, ho would not have besn g ware
of tha umpteen anacdotes, not'related to the actual life :Of*Br’i‘Véda’ﬁﬁm"-Desik?.,
but constituting the figments of imagination of the writers of the later'days.
"Even 80, it may be noted that while the 'Champu and ‘other *Vaibhava-
‘Granthas’ of the later WritersfBaj."?dgﬂié'scribed"tﬁé' venue'of 'the shake-charmer’s 9
‘apisode as ‘Kanchi’, the Pandita-Bhushanam has stated that‘Garuda-dandaka -
‘and Garuda-panchasat’ were composéd at Ahindrapuram: A patticular well is
"even now, pointed out in Ahindrapuram as having been built by Sri Desika, all
-by himself, accepting the challenge thrown by a mason—lending an ait of
_authenticity -to the episode. We may leave it as it i3, as such Ebprieﬁ bear
Do malice to anybody; but there is no gainsaying that it detracts from Desika's
_ greatnaess as visualised a little higher up. = T

ai A ' ‘
~:, _Among the numerous works of Sri Desika, ‘Paduka-Sahasram’,
ddescribing the beauteous and baatific foot-wear of Lord Ranganatha,-in a
sbhousand mellifluous dovotional hymns, has the pride of place. The spacial
ciroumstanoces in which those hymns were composed have been doscribed in
_the last chapter of ‘Acharya Champu'. Tt is said that this was donein order to
~quell the pride of some vain poet, who had boasted of his capacity to produce
.varses smpromptu. Those who attemapted the lifo-history of Sri Desika, in A
later . years, have, however, tried to make out that the rival poet was a
Thenkalai Acharya, but they are not certain as to who he actually was., Some
_say that it was Vadikesari, a brother of Sri Pillailokacharya. But thon Pillai-
. Lokacharya had only one brother, named Alagiyamanavala Perumal Nayanar,
& naishthika Brahmachari, while Vadikesari was a Sanyasin and neither of them
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aspired for any such distinction and much less. went a.buut pa.rading his poetic
skill, if any. Whereas truth can be expressed effortlessly, it re

skill to present falsehoods consistently. Well, it is uommon know]edgﬂ that lies
camnot always be uttered consistently,  without giving themselves:away. In
this treatise, which has to cover a lot more ground, it does not §e6m :Necessary
to dilate on this any further. b, -

AUTHORSHIP OF ‘PRABANDITA-SARAM. , |

Bri Desika's authorship of ‘Guruparampara-Saram’, ‘Rahasyatraya-
Saram’, “Sara-Saram’ and ‘Dramideopanishat-Saram’ is unquéf':tiannblé. It
would, however, appear to be grievously wrong to attribute to him rthe
authorship of ‘Prabandha-Saram’. The hymns of the' 'great “Azhvars are
referred to by the Vaishnavites as ‘Divya-Prabandham'’"and’ not® merely as
‘Prabandham’. Itis therefore, inconceivable’ that Swami Desika with his
extra-ordinary devotion to the ‘Divya Prabandham’ would have lightly
referred to it as ‘Prahandhim Further, ‘Saram’ moanﬂ ﬁﬁuenna ‘but one is
at alogs to find a.nythmg of this kind in the work in ‘question. "All that it
containg is the enumeration of tha place and date of b:rth”éff"fh ' Azhvars,
their works, the number of stanzas in each and so on.’ It wuuld be just @8
appropriate to call this ‘Prabandha-Saram’ as to call & 'work which merely
details the number of chapters, Adilkaranas, Suthras ete., in 'Saraeraka-Mlmams.,
and their authorship as ‘Sarceraka-Sara’. This is, therafora, ‘by no means
nompa.rn.bla with the works of Sri Vedanta Desika bearing the terminal word
‘Saram,’ or of ‘Gnana-Saram’, ‘Prameya-Saram’ and Tatwa-Saram’ of Arulalap-
perumal Emberumanar and Nadathoor Ammal. And yet, it is nauseating that
the authorship of this work should have been foisted on, Sri Desika bv
inserting the line Gausrpsgm Qurfps Grusserrn’ = m tha stanza 1tpa1f
tO oreate a piece of internal evidence and set the seal of . authantlmty

The Dpenmg lire of the first song refers to the day (b1rth star), placn
and month in Whlch the Azhvars came to this world {%@mrrn-ﬁnrmplﬁ_mﬁ pn‘@p’n‘
Suiser), - @ very strange and extra-oridnary presentation indeed! Tha place
of birth could be mentioned either before or after, but should not the mont.h be
muntmnad first and then the particular -star in that mnnth? Matrmally.

+ Pussr premi * would .by no means be wrong. And yet, this ]umbTa is
ahtnbubed to the great- one. In +the -seventeenth song -beginning W1t‘.h
“ maws@uar " ‘Ramanuja Nootrandadi’ bhas not maraly been included 'in
the four thousand stanzas but its Lubhorshlp has beon attributed to anunu]a
himself, obviously, the work of a. minor fry, who mwtuok ‘Ra,ma.mJ]a.'

4
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Nootrandadi’ as Ramanuja’s own composition like unto 'Damka-Prabﬂ.ndham '
which refers to Damka. 8 own composition.

~.|~E

-_-'Tha lines « Jnlrﬂ'ﬂﬂ(!,)‘mﬁﬂ'sﬂ'r Ty prerwspsedr  srbery, orpsfle wrpsr
wa p ery’ are apparently meant to match with « guwrissr eiry - gras
pair aurt, sFLGsruar ser_dly mréd eury’ in the time - honoured Tenkalai
‘Vazhi Thirunamam’. Which is the locality referred to 88 « wrpsi "7
If “wr per wep”, that is, ‘Thiruvoimozhi’ is to flourish in wor pai® does it
tefer to ‘Then Thirupperai’ (@ssrdmuGuems adjoining Azhvar Thiranagari)
which has been spoken of in Thiruvoimozhi a8 ¢ wrpai '? Should not the
banedecite cover the whole universe as in “Sarvadesa-dasa-kaleshu”? KEven
if  the author of the later composition is chary of invoking the word
¢ sris  pai’ oocouring in the earlier compositicn, ho could have very. well
-fra.med the line as: « mrﬁm,@,ﬁm ior meir wenm Ty .

In Sn Das1ka. s esoteric works su:ﬁh 8,8 "%mparadaya-parmuddhx”, thera
are Slokaa a8 wall as Tamil songs at the begirning, middle and the end. Thaaa
songs form}ngin.n mtagml part of the respective. ‘works do not and oannnt
.constitute separate Prabandhas and yaﬁ ‘these ba.va Buen culled out and atyled
a8 ‘Dosika-Prabandhas’. It is also claimed that these have been i in vouge as
-Eapara.ba pra.bandha,a from time tmmmmrmlf The expression underlined can-
however, take us ha.rdly more than.150 years back, against the succinct back-
ground furnished in the foregoing pages of tlua treatise.

T ; THE MOOT POINTS

‘Sri Nigamanta Mahaguru (Desika) was the direct disciple or Kidambi
~ Appullar, also known as Athreya Ramanujacharya. The- thanian (salutation)
composed by Sri Desika in adoration of his Guru was the majestic Sloka:
“Yasmadasmabhiretat Yatipati - kathita - prakthana - prakriyodyath..... vo'le
(mm}mrpwmrﬂ@fﬁﬁ whHuflad strré s p-tirsfSwur sw ) But this has buen G{lnﬂlgnﬂd
.50, the limbo of oblivion and another, reading as “Namo Ramanujaryaya
tNadantartha-pra.dayme, Atreya Padmanabharya-sutayagunasaline {* pGur
rrmr@mn‘mmm @mlﬁl‘mﬁﬂ‘ﬂ'-ﬁjﬁ-urﬁwﬂfg'{ﬁ, &, 5Grw L1 G 1o 5T LT e = ST GeararsdGp)
smuggled in, long after. The authorship of this ‘Thanian’ and the peint of
| +1;1rr:u!ss ad thh it wag composed are still moot points and the pointed queries
:.I‘HBBd from’ time to time, by Ubhaya-Vedanta-Mahavidwan Sriman P. B.
A.unn.ngamahnryn Swami and others keen on getting the correct postion in
hhta regard, have, therefore, romained unanswered, so far., Tho Thanian of an
Acharya is usually compiled by a disciple of his and true to this tradition, Bri

Desika had composed the Thanian ‘Yasmadabheretath ......" but it has been
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substituted by “Namo Ramannjaryaya..’ of upocryphal origin, only to compete
with the Tenkalai salutation of Thiruvoimozhi Pillai, by his disciple, 8ri Mana-
vala Mahamuni, which runs as “Namas Srisailanathays Kunteenagara.janmane,
prasada-labdha-parama-prapya-kainkarya-saline”. It is olaimed by the present-
day Desika-bhaktas that there are two distinct *Thamanl for Sri Desika, viz,
‘Sriman Venkatanatharyah Kavitharkika-kesari, Veda.nta.q];mrya VAryo me
sannidbatham. sada hbridi’ (yBureér Ca ki aL prsr i w: sl griids Casow P,
CaugrpsrerivaiGur Cuw ﬂup'ﬁp,ﬁﬁrrm awsT amiss,) and Ba.ma.nu]& dayﬂ.—pﬂtmm
gna.na.-valra.gya—bhuaha.nam .......... = (grmr@g,ﬁwmr,ﬁrm gp@rrmmmn'n':m L} 91} 63TLh)
the latter being distinctly known as ‘Patra=Tbanian’, that is to say, the hymn
with which the ‘Divya-Prabandlamn’ recifation is to bo eommuncad by these
votaries. To give the latter s flayour of antiquity and a -semblance of
authenticity, the innovators have brought out a Sloka denoting the point of
time at which the latter ‘Thanian’ was torn, although there is. no suck Sloka
indicating precisely the time when the earlier “I'hanian’ came into being. In
the Connemara Library, Madras and Government Oriental Manuseripts
libraries, Sri Desika’s works preserved in Kadjan leaves (long - before the age
of printing) bear only one ‘Thanian’, namely, the time-honoured and universally
accepted ‘‘Sreeman Venkatanatharyah ...,............””  Thanian. Even the
commentaries on Desika’s works printed. and published quite some years ago
by some Vadakalai gentlemen, who have had no part or lot in temple disputes
and litigations, carry only this ‘Tanian’ and rot the other, Itis only in later
editions, the court-birds have smuggled in the contentious ‘Ramanuja-dayn
pathram.....”, on account of which, there have baen

(1) sermus disputes in certain pllgrun centres;

(2) convictions, by law courts, of persons who attemptad and or
intended to utter it in certain tomples;

and (3) forfeiture of temple rights by certain Vadakalai gentlemen of
the Thathacharya clan who actively associated themselves 'with thie
‘Thanian’. ~

It has already been established beyond the shadow of & doubt that ihis
Thanian was not in vouge during Sri Desika’s life-time, ~or till four hundred
' odd years thereafter. The illustrious line of the: Poorvacharyas began
with Sriman Nathamuni and concluded with Sri Manavala' Mahamuni. - The
‘Srisailesa-daya-patra’ thanian in honour of:Sri Manavala ‘Mahamuni' was
- composed by Lord Rangsnatha Himself-and recited by Him in the guise of a
little lad before the august assembly of the Sri Vaishnavas of Srirangam, at
the conclusion of a year-long discourse on ‘Bhagavad-Vishayam’ par excellence,



4§ TR SRI RAMANUJAN . . C ATZA208V 12 .

by Sri Manavala Mahamuni. By His divino sanction, ratkér ‘command;this i
Hymn is being sung both at the commencement and end ‘of <the.procsedings' in
fhe tefplés, from that day onwards. A ‘pathram’of thiz'kind hasrot” been = #
dedicated to any other Acharya’and, in fact, this ‘Pathram® has been: in 'vogue
sidce then in all tha temples including the temple at theé *birth cplace: of 'Sri
Desika, in view of the spacial sanctity attached to it» The'ardent devotess of
Briman Nathamuni do not want a separate ‘Pathram’ for him; likewise, noneof
'ft_hl"davoteaﬂ shall demand a separate ‘Pathram’ for any other':Acharya in tlie ¥
hiérafohy, Mo matter what his ' predelictions or depth of devotion ' for - that ﬁ
‘particular Acharya might be. Such being the cise, devotees of SrivVedanta ¢
_.'D'enilra., who adorns the said hierarchy cannot and should not “demand a '
soparate, ‘Pathram’; dedicated to him and invent one for the nonce. .

_ Apart from the impropriety of introducing & new ‘Pathram’ dedicated:to
Sri Vedanta Desika alone, of all'the Acharyas, the manner. in which .it 'has
“béen composed is itsplf anything but complimentary and ¢an hardly flatter the
‘innbvators fdr all their special efforts.’ In ‘Ramanuja-dayd-psthram’, the firdt
word is $did to rofer to Kidambi Appullar, the .immediate: Guru of Sri ‘Dosika.
“Whether it refers to the said Guru or Bhagavad Ramanujacharya himself, it »
‘should’'not have beén blandly mentionad without any . prefix-of ‘respect like
“Gri Ramanuja’ or *Srimad Ramantujacharya’. A pandit. tries to justify it by Q
gsaying that the word ‘dayapathram’, which follows, ‘can go well only with the
"Word *Ramanuja’. There can be no compulsion of this sort unless it be that
every word in this sloka should match with *Srisailesa daya pathrami....”.
It could have been worded as * Srimad-Ramanujacharya-Sripadabja-madhu-
vratam ", “Sri Ramnguja-Sonreaﬁdrﬁ—padn—panl{aruhnsrita.m" (‘uBws rror mgmr
Cerfw-gBur sriig -t gieif s “anktrinr;g;jggmﬂ@ﬁ'js;ﬁr-ugurr‘u(}&'@mr&ﬂ,ﬁ&"). Evon if
the word ‘dayapathram’isinavitable, itcould be: ‘Srimad-Ramanujacharya-daya- _
- pathram dayanidkim’ or ‘Athreya-Srimadacharya-daya-pathram Maha Gurum'. ¥
(M gBuwg prorpgreriu-surur b sur B0, “op 5Crw B gTETTW-sUrUTSrd
wepremn'’) Further, unlike ‘Srisailesa daya pathram’ which is chanted by
Thenkalai Vaishnavas on all ocoasions, ‘Rumanuja-dayn-pathram’ is chanted
by the segregationists only for fomenting trouble in the temples, whiloe the
" time-honoured ‘Sriman Venkatanatharya’ Thanian, with its majestic strides. is
" being chanted on all other occasions. Isn't it curious, if not funny, that, A
barring this ‘Pathram’ or the opening hymn. all the other ‘Thanians’ beginning —*
with ‘Liakshminatha Samarambham’ (e srssvwrroure) and ending with
'‘Bhootam ‘Sarascha Mahadahvaya............pranatosmi nityam' (ysbevgés e o
» o er@ srevif | Hswib) are exactly the same as those followed by, the: Thopka lais?

e

'THe said string of Slokas (Thaniars) was evolved as follows: Koorathazhvan
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";iptruduond the scheme of chanting the first three Slokas, ‘Lakshmi Natha', ‘Yo
Qﬁ"l.‘piityam Atchyuta’ and ‘Matha pitha yuvathayah' before reciting the 'Divys-
H*’J Prabandhams’. Prior to that, only the Thanian or Thaniaus of the respective

-Azhvars used to be sungz preceding the recital of their hymns. The Sloka
‘Bhootam Sarascha’ was added by Sri Parasara Bhattar at the end. The

*‘Thanians’ were sung in this order at the commencement of the recitals, which
onded with “Pallandu Pallandu.......cccuvr..ee appanchajanniyamum pallande”
Y (uderare ORI T QI Baverenvrs veranenns S UIIT 65 & & 637 @TW(1pLD uﬁJerrsﬁrGL,) without bﬂing
followed by any Thanianand Vazhi Thirunnsmam. It was during Sri
Manavala Mahamuni's time that ‘Srigailésa dayapathram’ Thanian was
introduced in the glorious setiing mentioned earlier. Not only thal_:;

it headed the list of the other ‘Thanians’ and thus went ahead of
‘Lakshi-Natha' Thanian and was recited at the end also, followed by the Vazhi

Thirunamam, This has been going on in an unbroken succession and none
ever questioned this as an innovation, This is being followed by the presemt-

day ‘Vadakalais’ also, except for the adaptation of a new ‘Pathram’
corresponding to ‘Srisailesa-daya-pathram’., Likewise, towards the end
““Sarvadesa-dasakaleshu.........Sriman Sriranga-Sriyam anupadravam anudinam
, samvardhaya” (eviaGssserarGaes ... .. ufwer whrassAuwGiusraurs b pe
evbait g gw) are common 0 both and what follows this in the other Camp is but
< B adaptation of ‘Namas Srisailanathaya Kunthee-nagara-janmane.........eeees.”
(Br: Waswprsru @5 psrgstwGear) aic., ag already pointed out. It deserves
to be specially noted that even those, who have engaged themselves in
interminable transgressions and inroads into the even tenor of worship at the

Srirangam and other temples conformiag to Thenkalai mode of worship and
the resultant legal proceedings, continually operating to disturb the tranquillity

of ‘Sriranga-Sree’ pray unwittingly as “Sriman Sriranga-sriyam anupadravam
anudinam Samvardhaya”. The word ‘anupadravam’ means freedom from
; troubles. The troubles have taken different shapes from time to time, namely,

Muslim invasion, onslaught on Bri Vaishnavas, sectarian ‘rancour leading to
litigations, so on and so forth. Is it not strange and grossly inconsistent with

the propagandascarried on by those ir the other Camp, that Sri Ramanuja and
Koorathazhvan had contrived ingloriously to get the Vadakalai caste-mark,
worn by all the temple servants and found on the walls ete., in the Srirangam
temple, into Thenkalai caste-mark? Of course, the reforms introduced by Sri

4 Ramanuja pertained to tl:e ritualistic proceedings of the temple and the mode
of worship and not to the caste-mark, and these reforms still-hold the field, true
to our daily prayer “Ramanujarya-divyagna vardhatam abhivardhatam®,

In the laudatory hymn (Vazhi thirunamam) in adoration of B8ri
Ramanuja’s greatness and achievements, there is a line: “Blessed be he, who
4] ' .
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‘set right (channelised) the entire wealth of Lord Ranganatha enshrined in
‘Thennarangam (Srirangam)” (@serersiasi Qedan whon HosSmessrer h
“arfi®w). There is, however, a hostile propuganda afloat, trying to make out
that the only reform effected by Sri Ramanuja was to change the caste-mark
from ‘Vadakalai’ into ‘Thenkalai’ in the Srirangam temple and the residents of
'tlhg.lt place, that efforts are now being made by the persons in the. opposite
Camp to restore the temples, weaned away in this manner, to their former
status and that their attempts have borne fruit, in a few cases! These very
persons have thus sought to give free vent to their unmasked aversion to Sri
‘Ramanuja and the glorious ‘Ramanuja-Darsana’, as such. It is this doep-scated
‘antipathy of theirs for Sri Ramanuja that has driven them to the inexorable
Jlength of thinking in terms of a separate ‘Desika Darsana’ and setting up
institutions for its propagation. Was it such an arch-enemy of these Desika-
bhaktas that Sri Desika lovad and adored even more than ‘God Himself? Has
‘not 8ri Desika attributed God's greatness to His being worshipped by Sri
;_ﬁﬁmanﬂjnP' As regards tho vast array of the Sri Vaishnava Acharyas, Bri
X n;;?ik-?‘.- maintains thit the glory and greatness of the Acharyas who preceded
Sri Et@_rpaﬂu]g'ware'due to their connection with his head, while théh.‘A_blga_‘ryg.s
“‘Whﬂ succeeded him acquired a similar distinction through their link ‘with " his
fest. Tn his ‘Yatirajo Sapatati’, Sri Desika had acknowledged that his ‘own
.intellectual attzinments and spiritual greatness were the’ outdome of his %
.glorious connection with Sri Ramanuja and incessant pr_ai'sa of his]ﬁauﬁg}i,pimﬁm
_qualities.. Again in his ‘Nyasa-Tilaka', Sri Desika. expressed, his grateful
-thanks to the Supreme Lord for having wade him the disciple of no”less than

‘the great-grand:son of Kidambi Achchan, a verj",inti;ﬁﬁ.ﬁé’ dlsmp}ieibfﬁrl

[ i . L I.I " I s

‘Ramanuja.  That Sri"Desika was perfectly sanguine of his -sb,_lviﬁi;n; 'tr_’q?pnjéh_
his: contact with Sri Ramanuja, however remote, has already been brought, out

in Section I. The crusade against Sri Ramanuja launched upon by a’ section,
"as abové, therefore, culg the crusaders adrifs from Sri Desika himself’ and &

Lence it is nothing but rank fanaticism, as defined . in : ,i'.'lia,__cb;nElik',d'iﬁg:ibﬁtrrt “of-

. | i i i

- Bection I. It is indeed difficult to predict where e.:'xgct]y:'i'*.'; w'oluflﬁ; ]E?qfﬁp‘m
and how far they would po. How eluo can we understand o rer_:tp_.ﬁ‘l?__q:_,;lj}]q111;at.
indulged in by a Vadakalai Pandit during, his discourse on, “Thirupp vai’ at
Bombay? Hoe is reported to have thundered, as it were, before, a, bewildered

~audience about the atrocious transformation of the idol of Sri Desika into’ that ﬂ‘

~.of 8ri Ramanuja, in the temple of Licrd Venkateswara at the Ti?uq:ﬂa}{ li:l;ﬂl,s:,,
by investing it with ‘Tridanda’ and the Saffron robe. The sa‘.d,.,pa{‘rlff%if_ muatq-}pd

_to have significantly added that the idol in question differs ﬁl‘l‘ﬁéta.nitiallly 'frbm'-._;j_;_-%'
“Ithat of Sri Ramanujn,enshrinod inotlier places with tha 'palméi joihed in'a "7
Vi\Worshipping posture, and is sedn’with'the right palm in a preceptor’s’ pode sand T

the left holding the sacrol text (Kadjan leaves) but hidden within thd folds of .\
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,;* “the Saffron robe: > Ae if to add insult to injnory; he ‘is stated to have 1nv1ted
. very one of his listeners to ftake a trip tothe Tiramalai Hills' and verify the
" %ruth of his nbahaments and éven gone to the' Iength of - offering to bear the to
and fro’ axpauaea by plans, of any two persons; who would’ ‘fulfil this mission.
A. ‘daring canard and an awful blasphemy ! To call it a mere white lie will be
‘s terrible understatement. The myth is exploded in Section III,- below, along
‘with several others. S ] BRTITL

(Scctiﬂnllbll):. |
MYTH LAPEODED

e .

Thg nky i8 maaed the limit for mahgna,nt distortions, such as the one,
referred to in the- unnnludmg part of Section II,'above. Or, shall we call il the
+height of: halucination .or/ the bottom.maost, depth of dapra.vlty? Alas! the
so-called Daalkarhha,ktas have-not even taken pains to study and assimilate the
‘works of 8ri Desika: In fact, none of thecm could ever come anywhere near

iJbhays, Vedanta (.Maha | Vidwan P. B.:Annangaracharyn, Swami of Sri
aKanchij, in-thistregard, [The reader shall, not:mists ke this statement as mere
-hero-worship~ora partisan-attituds, . if ronly *he cares to go 'through :the
~numerous publications of Sri P.B. A. Swami on Vedanta Desika and his works.
..He will then see forihimself how the Swami has, as it were, taken a deep
~plunge into them and revelled to an extent unknown to any other scholar, with
‘ the result that he (Swami) could make, his own 3o0lid contribution  to the
correction of mis-readings in the texis, here and there, which had crept in down
- $he years and bring out the:beauty of the works, which.could scarcely be
.noticed by even the most.eminent among those in the other Camp, Granting
‘that the busy reader can hardly find the time for such intensive study, it would
suffice if he, went through at least pages 50-54 of “HExcerpts from. Sri ' P. B. A.
Swami’s autobiography”, a publication of the Grantha Mala Office of Kanchee-
puram. And now getting back fo the Pandit, who harangued in. Bombay to
his heart’s fill; he is hardly worth his salt, not being conversant with the Sloka
in Sri Desika's ‘Yatiraja Saptati’:

“Udgrihnateemupanishatsu nigoodhzmartham

~ Chitthe nivesayithum alpadhiyam swayam nah;
Pasyema Liakshmanamunsh pratipanna-hastham
Unnidrapadmasubhagam upadesa-mudram’.
. $&man s & wpu flag Sove Hem iof s s
N5Cs HCasllgn oo ufurd svanuh b

uFGu easswenrwpCGn: Oy Fu b paweiv Hirib
e pfsTugicevsusrpuC s5F0pSrmb,
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How dare he make a:swoeping statement regarding tho customary pose of the
idol of Sri Ramanuja, all over? Does hoe know the difierent postures of the B
Azhvars and Acharyas in the different pilgrim centres? Has he ever been: to
Kancheepuram and worshipped the idols of Sri Ramanuja there (Moolavar and
Utsavar)? No need fo wait for an answer. He has already betrayed his
ignorance. But then, why should he link up the idols of Sri Ramanuja and
Sri Desika alone, of all the Azhvar-Acharyas? Is it because Sri Desika 18
reputed to be the very incarnation of the holy Bell of Liord Venkateswara? Is ¥
it correct to hold, a8 is boing maintained in some quarters, that a bronze bell
(or a silver bell) physically entered the womb of Sri Desika’s mother and stayed
innido for full twelve years and emerged in the form of Sri Desika? Well, Sri
Desika’s own version of this in his ‘Sankalpa Suryodaya' has been mentioned
at' the very beginning of this treatise: The word ‘utprekshyate’ in the
concerned text is significant. While referring to the greatness of the Azhvars
and Acharyas, it is being said that.so and =o is Adisesha incarnate, Garuda
reborn, a reproduction of Vishvaksena and so on. Would it involve the
‘physical entry of these Nitya Soories (the Eternal Heroes) in the wombs of
the respective mothers on Earth? Had the holy Bell of Lord Venkateswara
disappeared into the womb of the venerable lady and been lurking inside for as
many as twelve years, could it have been beyond the knowledge of the people
who ‘lived then? Why should the landatory hymn be worded as ‘Tat- %
ghantamsah athava bhaveth............vitharkyayasthu mangalam’, (s sewLri
QGersar UG '.......J.ﬁﬁiémmmmﬂg wisen) indicating that it was the aura of
‘the holy Bell and not the Bell itself that came in the person of Desikar? If.
"however, adequate évidence could be gathered and presented to prove the
physical entry of the Bell into the mother’s womb, twelve long years before the
birth of the. baby, it has to be accepted with all the reverence which it
demands. ' As a matter of facs, it is only the impious sceptics among us, who
would discredit the Puranic stories such as the emergence of SBage Agastya from
the bosom of a bowl, his having gulped down the entire oceanic waters and
“arrested the vertical growth of the Vindhya mountains and things of that sort.

The aforesaid Pandit is stated to have consoled himself and his Bombay - .
audience by saying that even though tho idol of Sri, Vedanta Desika at -4
Thirumalai has been mischic vously transformed, the evil-doers; cannot tamper =
with the ‘Namavali’ of Sri Venkatesa, which reads:. Krishnakhyavipra-= %
Vodantadesikatva-pradaya cha”.  limeemssusiir-GasrpsGadspo-irsrue)
Oh, what n pity!” Far from oatablishing the physical re-iricarnation of the Holysss
Bell, this only means that Tord Venkateswara conferred Vedantadesikatvam ong
a Brahmin named Krishna Sarma. The mountain of labour brought forth a

— - R ¥
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mouse and the poor Pandm hag been at paing . tol establish by this that one
. Krishnachar was reborn as Desika. o.f. “Vinayakam prakurvano rachayamasa
\vaparam’' (e powsiior giarCey rewrwre argrd)’ Lhe distinguished Pandit,
who sought and aoquired distinction'the wrong.way, and others of his'ilk, will
do.well to note that, at dawn, jevery day, thu”‘SuPrabhata;, “Prapathi’ and
«Mangalasasana’; of Sri Venkatesa ‘are being chanted in the temple at Tirumalai,
in.& chorus by a. composite cgroup of l"henLalms, Vadakalais,i Madhvas, and
¢ Smarthas, right. from the days.of Sri ManavalaMahamuni. Coming acroesithe
lmas “Sowm}'op&yauthnmum:\a malud . darmthau the'’, [Glmmm@mmmm{;@
@mﬂpn— ww grAQzr Cg) | anl “Snma.d Sundara.]ama.tru-Mum manasa-vasine
(g_rgm,s ﬂuwﬁ’ﬁrmnmrrﬁ@@oﬂﬂmjrﬁmmwmﬂg p) 10 Blok{asl 15 and 13 of “Sri Venkatosa
= *,  Prapathi* and “Sri Venka-
R " tesa Mangalasasana” res-
| pactively, containing hand-
somo reference to the great
Mamunigal, at whose ins-
't rtance these Stotras were
‘w0t i composed and channelised
5 A into the chorus chanting as
.t 1. e above, some perverted  per-
Bons rafmmad from chant-
mg thﬁBB S]uka.s for a
while. These persons had
‘to be admonished and. got,
round b}r that dnyen.
3. ;Srirrladn]iaplsthalam 'Desi-
., Kacharya Swami, who was
. then flourishing in Tirupati.
The malignant Pandit
mlgh‘s as WE]] go to the Tiru-
‘malai Hills, instead of foot-
ing the’ bill of ‘two others
forair-lifts,;and there listen
g o the impressive chorus
“_chanting .of these ‘Slokas

p’%

%
L

g s

i | T
tid JoTlE1 2 ¥

i st WE

- _L o ' o ...hefore da.]r -break and -also

- Sri Ramanyja (Tirumala) .. rrou: - have a close. look -at. the

A idol of Sri Rﬂ.mﬂ.ﬂu;[a.. Well, lf‘he i8 nof prepared t.o go, ham is the target of
his attack coming atrmght to him on the wmgs “of the evar-ohhgmg and
bﬁndeacendmg Editor of ‘Sri Ramanujan’. It is only to be hoped that his
vision will now cease to ba blurred and be(fevﬂled so as to enable him t;u 800

that’the left palm of Sri Ramanuja liolds nobhmg a.nd is left uncovered.
6
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SR1 BHASHYA DISCOURSES.

“Lies are, prolific breeders and a single lie weaves a tissue of lies around;
in no time. The slanderous' ailegation that Sri Desika was hated by the
contemporary Sri Vaishnavas of Srirangam, and, therefore, he had to keep aloof
from them, has been dealt with, i extenso and countered effectively in Sections
Iand II. ' Stretching the allegation further to its logical necessity, it ‘has -been
held in those quarters that Sri Desika had all along just a couple of disciples,
namely, his own son and one other by name, Brahmatantra Swami. The first
part of the allegation having already been demolished, the second part collapses,
- 3ps0 facto. Moreover, Swami Desika has said, in his ‘Sankalpa-nuryodava,
that he had discoursed on “Sri Bhashya’ (8ri Ramanuja’s illuminating
commentary on the Brahma Sutras) thirty times over—*Trimsadvaram Sravita-
Sareanka Bhashyah’ {ﬁ Aoesgaurrw &rrdsgsrfraurayi:). Isn't it ludicrous
to say or even suggest that these discourses were delwarad to the same two
persons, thirty times over? Surley, a good many Sri Vmshnavﬁi"‘thlratmg for
know]adga and holding Swami Desika in great revaranca sho%iﬂ have listened
to these discourses and reaped a rich harvest. In the prefaoé*‘tﬁ book on the
life-history of Desika, published in the year 1944, the writer, laﬂnchad upon an
unralentzng attack on the Sri Vaishnava Acha.ryas, who randed in Srirapgam
during 8ri Desika’s’ time, freely lndu]gmg in a malicious propaganda of
uninhibited vlrulanc& A gross perversion of facts and travesty. of truth, it

has naturally left. a ocrop of bitterness behind. Without n.ny qualm OF ). &

oampunutmn, he would belittle the great ones by saying that they wera men of
meagre learning,at besf’ convers&‘;:lt with the anthology of the Ta.%ﬂ songs of

!.. mi
LT
o

the Azhvars known as ‘Divya Prabandham’ and altogether 1gnnra.nt=’of ‘Bri e

Bhalhya and other Sanskrit Sastras. They could never come: out into: the
npan, for Sastraic debates, as they did not have the requisita aqﬁlpﬁbnlt‘i They
were . terribly. jealous: of Desika and subjected him to: andleéaifffrlals_ aud
tribulations and -Sri Desika, on his part, had nothing but ront'“ ?61' them
and never-mingled with them. Mot satisfied with any of the wﬁ"lr fé ta.nt ffn

i3t

6utan’elaborate commenta.ry, known as ‘Nigama Parimalam’? and made if
available to his d1uutp]es— a1l these pains just for the nake of his a.foresmd two
disoiplos? but, alas! {t became extinet they say, soon a.ftervzapdn. How oould
sucha great treasure get lost, so soon? For want of dlﬂ‘uumn'? ﬁ {. P B: A,
Swami pointed out rhera and then, the hollowness of all these nanta.nkaimun
statements, bereft of even an atom of truth. Many of these- pu:nts have alrea.dy
been dealt with, at some length. in Seciions T and T1 ante.

7
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Saint Nammazhvar’s ‘Thiruvoimozhi’ (Bhagavadvishayam), Sri fbasfkn wrote
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It would, however, be profitablo to summarise, at this stage
the position in this regard. It 'was only at the kind invitation of the
Sri Vaishnava Acharyas of Srirangam that Sri Desika went to Srirangam
and settled down there. That he had’ very gcod relations with them
during his long stay in Srirangam coald be seen from the manner in which he
pined for his return to their midst during the troublesome days of Muslim
lavasion, whea he was away. In his ‘Abhithistava’, he refers to them as
mutual well-wishers and, in the last verse of his *Bhagwaddhyau#'Sopa.nain".'
he has paid a glowing tribute to tho erudite scholars and art-lovers of Srirangum,
who had imparted clarity to his thoughts and enabled him to develop a

facile and pleasing style. As regards the .clarity of thought, gratefully

acknowledged by him as abovo, attemtion of the reader is invited to Sri
Ramanujan 217, 8ri Desika hud the requisite humility and intellectual
honesty in abundance and always kept himself open to correction—aorrections
which he incorporated in his writings, from time to time, in one form or the
other, And now, a word about the non-existent ‘Nigama-Parimalam’. Even
a‘sgflming tha.;lgiSri‘___}{a_qa.ntar.l Desika had brought out this glowing commentary,
which, unforfunately, could not benefit posterity, it would not be correct to
say that it was compiled by him out of his dislike for, or disgust of the other
commentaries, ‘Bhagavad-Vishayam', etc., which were accessible to him then.
The truth of this will be clear not ouly from Sri Ramanujan 217, but also from
the fact that Sri Desika's commentary on' Thiruppanazhvar’s ‘Amalanadipiran’,
known as “Munivahana-bhogam”, does not contain a word of condemnation,
disrespect or disapproval of the other commentaries of the ‘Poorvacharyas’,
already extant. Fortunately, all these commentaries are available to us for
our edification and enjoyment.

KALI'S REVENGE

And now, look at the tirade indulged, in by one Mr. E. T. Srinivasan,
through the hospitable pages of “Sriranganatha Paduka'”, a monthly religious
journal, blessed and patronised by H. H. Srimad Andavan Swami, under the
caption “Kavitharkika-Simham, the conqueror of Kali”. (ssdiwwisypsfGo
sdgrisds £ & ). As every one knows, Kali Yuga, the last of the oycle of
four Yugas beginning with ‘Krita, is characterised by rank materialism,
abysmal ignorance and sin. DBut the advent of Sri Ramanuja dealt =
mortal blow to these dark trends of ‘Kali’, which could no longer spread its
tentacles and cact its evil spell. There was a return, as it 'were, to the golden
era of Krita yuga, with the emergence of Ramanuja Divakara, the brilliant
sun-rise of Sri Vaishnavism. This naturally provoked the wnbounded wrath
of Kali-Purusha, whose discomfiture over the co!lapse of his short-lived sway
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is understandable. It is all right, thus far. Here then sfarts the 'unpar-
donable mischief and despicable rant.. E.T. 8. (% @s. ) has conjured up.a
vision of his own—an imaginary meeting of Sri Ramanuja-and: Kalipurasha;
when the: latter accosted the former:and.accused him. of cold-bloodéd murder
(of Kah), Sri Ramanuja tried his level best o talk his mtarlocutur into reason
and placate him, but did not succeed; on the other hand, it only infuriated-the
atranga visitor, all the more and he'swo-e vengeance with all the vehemence ab
his command, declaring that he would-unleash some of his- evil forces, which
mll masquerade as the votaries of Sri Ramanuja and do their.utmost to defile
u.nd distort the Visishtad vaita system; of philosophy, so well nurtured by: him,
l.nd throw it into terrific disarray, even if it was not destroyed altogether.
Questioned by Sri Ramanuja as to how the end in view would be accomplished
by the Kali Purusha, the latter shouted frantically that:

(1) he would proclaim!from the houss-tops thit God'is’a grﬁat Jover
- . of the sins of His subjects, who should therefore. pérsist in sinning
SR C ¥ m a3 they could, so a8 to please Him;

(2) “he would assert that Maha Lakshmi, the Divine Conanrt, 18 nn
more than an nrdlmr}r Jeeva; .

(3) . he wnuld mal:e people beliove that the Azhvars, ware also.
' ordinary porsons steeped in the bondage of Jamsara and caught
in the whlrlpnol of blrth and death; ,

(4) heiwould ask people not o resort to ‘Saranagati’ or surrendor at
¢ 4 the foet of the Lord, on-the ground that it i8 hardly necessary; '

(6) he would” empheasise * the -futility of going through the rituals
onjoined by the Sastras, such as ‘Ashtaka’, ‘Anvashtaka’,
‘Mahalaya paksha’ jetc., coromonies and other observances

decreed by the Vedas and force the poople fo give up thoese

rites and rituals,
and (6) other odds and mgscel_!aﬁy.

Qri' Ramanuja, howavar, remained. unperturbod and confidontly assorted that
the *Visishtadvaita’ system originated from the Lord Ilimself and if anything
went wrong with it, He would, as already declared by him in Bhagavadgita,
incarnate suitably,.to rotrieve and resuscitate its glory. Sri Ra.manu]a. even
foretold that, for this very purpose, Lord Venkatesa would incarnate in
‘Thirathanka’ (a suburb of Sri Kanchi) in Viswamitra Goira and that wherever
the nama and fame of that ‘Avatara-Purusha’ permeated, Kali ‘and’ his
gocomplices: woull have no foot-holdswheatsoever, and tha.t they eould® pa.rttﬂﬁ
their wares elsewhere only. - TR ¢ H O
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The imaginary dialogue, as above, ¢an hardly be’ apprecmtad as 2 nice

.piece of fiction or the {light of swcet and innocent fancy. 1t is, In fact, a part

of the cantankerous ‘campaign of v111ﬁca.tmn of the ‘Poorvacharyas’ fraaly
resortad to by those in the other Camp.. All the Acharyas, in between Srl
Ramanuja and Sri Vedanta Desika, have been coversly put duwn 28 the anl
forces of Kali, while Vedanta Dnm];m has bean depicted 'as the redeémer " of
‘Visishtadvaita’ and restorer of : its! ' pristine purity. A grotesqune
misrepresentation, of course not in good taste, aud surely offending against all
sense of decency and decorum. However, 'when the reader 'goes through the
rest of this treatise, he can perceive that the boot is actiially on the other leg,
in so far as all the distortions aro {rom thn,t end. It'is hoped that he will also
have a clear-cut idea of Sri Desika’s own vlawa on all thasu t-DPlGH

I. LORD AS ‘DOSIA-BHOGYA' OR LOVBR OF SINS

That the Lord is a “Dosha-bhogya” has.been pin-pointed,by- the Sastras.
But none of the Acharyas has over said or radvocated that, on this accoun®,
evarybody should commit only sins, looking upon them as the grist fo the
Divine mill. No preceptor worth the name would advocate lassitude and

licentiousnass and bo hypocritical enough to instil in his disciples a sense of

false gecurity. To use a familiar oxpression, though not in a spirit of rivalry,
let the iion ba bearded in its own den. The position in this regard shall now
be clarifiod and the correct perspective furnished through the works of Bri
Desika’s Acharyas and Sri Desika himself.

Of the many attributes of Grol, ‘Vatsalya’ is one.  In his ecstatic prose-
poem. known as ‘Saranagati-gadyam’, the hymn of sell.surrender, Sri Ramar uja
refers to this outstanding trait of the Lord very often. Sri Srutaprakasika
Bhattar, who wrote a commentary on this gadyam, has defined 'Vatsalya’ as

*Vatsalyam nawma dosheshu gunalvabuddhih' (our goveowip g CzrGagay

Gew gouy s H:). Again, in his commentary on Sri Bhashya., known as
‘Srutaprakasika’, he has stated ‘Sambandha-viseshanvitheshu pruethm snehah
yasya vipakah asthane bhayasankithvam doshanavabhasah daskap: gunatva-
buddhirityadyaah” (wbups ICGraprseiSgzay= Uf L uz.rm(.?-‘p;mp1 wevw edursmr:
SvEsrCp uvwridiaun, Csrayrpauurem:,  CzrCapd @W‘ﬁmq'ﬁ}ﬁ @pm:r_ar.u:r)
Samanvayadhikarana Srutaprakasika also refers to ‘Doskcshvap: gunatva-
buddhih’ (G;rr(:aq.m}mﬁ @or sauy 545°). That means, the same gloss throughout.
Love, upacml]y treated in its relation ag Lover and the Baloved has aavaral
facets, such as 'the - Iover gotting apprehanswa of dangar to the beloved even

when there is absolutaly no room for snch approl 1ension, or being blmd to thﬂ
’r ;
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_faults and blemishes.in the beloved, or aven after perceiving such fatilts and
blemlshal, giving them a good turn and viewing them benevolently, changing,
‘a8 it wart, their very complexion. It is this last-mentioned aspect that has been
undarlmad 1n the above glossary. This can occur or lold good only when
Iovo tranucands all 11m1tatmns, otherwise, the normal tendenocy is to abhor and
}oondamn sins and short-comings and not to condone, them, ,much less - feel
:ttruutad to them. A homely example handled by. Srutaprakasikacharya, in
‘this context, is that of the cow, generally known for its fastidious dislike for
ﬂlrt lwklng fondly the organic matter sticking to the body of its young one,

Jlt born—“Ya.tha. Sa,dya.h—prasootha.yah dhenor vatse” (wsr: evsw: Crewdsrwn:
‘f !G@Fﬂ'ﬁfﬁ'w) It is this extra-ordinary love that is known as ‘Vatsalya’.

It might be argued, that while the existence of this trait, namely,
‘dosha-bhogyatva’ in the Lord is not disputed or denied, undue emphasis
should not be laid on this, lest we should be tempted to commit more and
mote’ tr&nagraanmnu, deliberately.” Tha same risk is, however, involved even
-when we look at God as “Dosha-ddarsi” (i.e.) ona who scarcely notices the
sins, or as’ one who readily forgives sins. A sense of fear of punishment for
‘nl‘n“l 6an spring only from the concept of God as an unrelenting punitive
‘agency, who' keeps count of all our transgressions and deals out the necessary
‘punishment. - But then, the possession of ‘the remarkable .trait of
'Vataalya by God cannot also'be denied. The corract perspactlva can,
therefore; be-had only if the position is analysed, as shown below. None can
oonfidently agsert which of the numerous qualities of God will be exhibited at
a given time, in respect of a specified individual. No individual can, therefore:
bs too sure that he shal always be chman hy God as the object for the exercise
of Hiia quahtlu of forgweness and ‘Va.tsa,lya,, as defined earlier.. Knowmb
God as “Kevalam ﬁvacchaynwaham prekshe kanéhlb kadachana (Gaaeid
mcm;emmmrmm uq;rfﬂehs} 5@#];5 .ﬁﬁn'f'm) i.e. as GI]B, who is free 1‘-0 do
whatever He likes, 1no God- conacmus person will, therefore, commtt tra.;:a-
‘gressions knawmg]y What, “ therefore. . matters' is . not ‘the "F'n'ara
exigtanco of tha trait of "Vn.t‘.nn,]yn' in God,  but, L‘ha' nobugl
exercisa of this quality in relation tn a particular lub]ece Alhhough
fire can’ burn things out 'and ‘sugar is sweet, the, more thuugllt or
mention of these qualities in fire and sugar . will not ,Causa . burna .or
sweeten the tongue. It is tho physical contact of thaae subsyanﬁas\ w1th

the ub}acﬁu that avails. And now:let us take the case, of the Head .of a =0

blg fa.mlly Hé bears great love. for his family memhers and ;y,ap “whan, thay
80 wrong knomng]y or otherwise, sometimes he punishes:, thgm ‘and  at ,uthar@
“times ha sither takes no notice of them or he just forgives them. Thara m1ght ”‘é

—
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: -al80 be a few occasions when he is inclined to construe that the so-called wrong
5 ‘done by a member of the family was not at all wrong but, onthe other hand, &
-real piece .of benefaction tothe family. On this account, the 'members of ' the
family cannot and will not become licantious and commit wilful transgressions,
banking on the offi-chance of their gatting a favourable treatment at the hands
of the Head of the family, This analogy is obviously most appropriate, for our
‘purpose.- ‘Vatsalya''is by far the most excellent trait in the Lord, Who is no
doubt the repository of innumerablo auspicious qualities. That Saint
Nammazhvar extolled this quality only when he addressed the Lord as
#sfid> y&ypruwl (of incomparable fame and greatness) has been broaght
out by the great Acharyasand yet there isquite a lot of loose and flippant
talk, ' which ‘ has lately ‘contaminated even a journal liké “Sri” Ranganatha
~Paduka”. It is indead most cruel on the part of these people to'say, (1) that
the Thennacharyas revel “in’ committing sins ‘and hope to’ 'p]e,a,'s:é" the Lord
thereby, like unto the offering of sweetenad rice, boiled in milk,'and (2) indulge
in cheap jibes that **“The ‘pretending prapanna gloats over hig'sins as saviours
and gets confirmed in his spiritual indolence—no God oan save him.’ His may
bs a catching system but it cannot be true’ and things of this sort. " The chief
aim of the exalted ‘Emberumanar Darsanam’ is to establish a God of bliss and
love, a God of attributes, possessing a multitude of auspicious qualities, each
one of which is of unlimited dimensions (Anavadhika-athisaya), as against a
God, devoid of attributes, spoken of by the others. Saint Nammazhvar's
"“Thiravoimozhi’ opens with a characterisation of God as the essence of all
blissfull perfections, silencing, right at the very start, those philosophising on a
‘Nirguna Brahma'—an abstract God, devoid of attributes. Of all the good
qualities in a person, ‘Vatsalya’ (i.e.) the trait, which enables him to see good
in evil and thereby love even tho evil-doers, is considered to be the very best.
It is our great good luck that, even in our midst, we see, now and then, here
and there, persons possessing this glorious trait, in some measure. How then
can it be absent in the Supreme Lord, the very personification of Bliss and
Love? To deny Him this attribute is to deny Him all the 'other auspicious
qualities as well and thus walk straight into the pavilion of the advocates of a
formless, shapeless, colourless, odourless God and become the target of the
Sloka in Swami Desika's ‘Sankalpa Suryodaya’ (2-92) “Yadi Bhaskara-
Yadavaprakasau nigmanta-sthiti-nirnaya-praveenau, aparaih'kimivaparaddha-
maryaih ayathabhashana.chathuree dhureenaih”. (wf urevsrwrsaorsr@ssr

- BsorpsevsHH Hi ew w el Q ewrari Suenr: SBsururr s soniow: QW STUTOE 3T
srgf gufwr:’’). ‘Dosha’ is of (wo entirely different kinds, namely, (1) the
failings in our actions and (2) the stench and effluvium in the. organic

¥ Extracted from ‘Peeps into mysticism’ by D. Ramaswami Ayyangar.
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struoture with its flesh and bones, nerve and muscles, guts and glands. In his
‘Varadaraja panchasat’, Sri Vedanta Desika says: “Audanvathe mahathi
sadmani bhasamane slaghye cha divya-sadane thamasah parasmin, Anthah-
kalebaramidam sushiram susookshmam jatham Kareasal katham adaranaspadam
the?” (gnr,ﬁ-rm_l?p won A evgwh wurevwrCer FrésGuw & HawewslSp swoav:
_urw:ﬂp. b5 &Cwurlf s sveaflr svrevDagioid ggr s sfe! &swrsreysvusn Cs.)
Oh, Lord! how do you reside in my foul body, full of ‘dosha’, discarding the
High Heavens and other axalted places? In his commentary on this Sloka
that doyen of Karur avers that it is this ‘Dosha-bhogyathva’ that constitutes
that massive trait known as “Vatcalya’. Again, in his ‘Dayaa Sathaka’, Sri Desika
says: “Mayi thishthathi.........ccceurnee..aparadhasathaih  apoornakukshih”,
(oud Sepr & .ovvveniersncss SUITSEMS : ST ear@ad :), “Aalihya than niravasesham
al&bdhathruPthih". (%sﬂ_a_mu.r srp HreuGeayh .@;mﬂﬁl&@ﬂﬁi) “Prabala-vrijina-
prabhruta-bhrutaam”  (vruwamgdpirromsomasre).  ‘Praabhrutam’ means
offering and this only echoes the text in Pillai Lokachariar's ‘Srivachana-
bhushanam’ —GCgrogGu uimesurs. It is now a case of ‘biter bit’ for poor
E. T.S. and his team mates, as thay find Sri Vedanta Desika himself,. falling
in with the so—callad nafurmus agents of ‘Kali Purusha’.

II. RELEGATION OF SRI MAHA LAKSHMI TO THE
POSITION OF AN ORDINARY JEEVA

Mr. E.' T. Sriuivasan and his team mates, at all levels, go ‘about saying
that Sri Desika came into this world to counter the heresy indulged in, hy the
-earlier Acharyas, relagatmcr Sri Maha Lakshmi, the Divine Consort,'to the
lavel of an ordinary jgeva, thereby denying her exclusive importance and
greatness, her immanence, her prowess as the independent granter of Moksha
and her capacity to create the universe and ordain its' functioning. It was
‘only Sri Desika, who could dispel all such heretical notions, already spread
out in this regard, and establish the real greatness of Sri Maha Lakshmi and
‘restore her to her logitimate status. ‘But then, les us examine what' exactly
were Sri Desika's views on the subjoct. |

Sri Desika has nowhere spoken of Sri Maha Lakshmi's isolated glnry.
that is, her exclusive right or power to ordain the universe, as the independent
.granter of Moksha to the individual Jeevas, or as one possessing .immanence

The twalfth Sarga of his “Yadavabhyudaya’ relates to Rukmini; the spouserof Lig
Lord Krishna. 'Ths first two Slokas montion that Rukmimi wasu:the 3
rincarnation of Sli Maha Lakshmi, The third Sloka reads: lSikbandtknm '.,
onishprathimam  Srutheenam Si*ingnra-!eeIupama—visvakritya-m_- uﬂheayuﬂ.e. ,
thanmithunam swabavath nn}'onyaf-jecvnthuma.nan)'é.ﬂbhogyam"-,..h-l(ﬂ‘k;ﬁh:;%
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Beyiir Hwn &m L prv smiaryémsCurun Asaémsub; 9 SuCs 5B g b QU] gV
Y BBur pw-gfeur guop pwCuréwn.) The [ourth Sloka and onwards again deal
with Rukmini exclusively. The crucial third Sloka,. reproduced above, deals
with “Sringara-leelopama-visvakritysi” as vesting in the ‘Mithunam’, the
concerted action of the Lord and His spouss, as distinguished from the
intlependent activity of Sri Maha Lukshmi alone, in regard to such matters as
the creation, sustenance and dissolution of the universe. The picture drawn
by Sri Desika in the Sloka of his ‘Sristhuthi’ which reads: “Yatsankalpaath
bhavathi  Kamalo! yathra dehinyawmoosham  janmasthema—pralaya-rachanaa
Jangamajangamaanaam, thath kalyawnam kimapi yaminamekalakshynin saniaa-
dhau poornam thejas sphurathi bhavathee-padalaksha-rasankam” (wsmwhisdurs
v dl suGw! wgsr CoafiswibBayrh gmeirw-5EC SWLOTeTUrs BT WS LT RESLT BTY, 55
sbwrew b dwld whprd gesusyubd evwr@ ser i Csgm: wOLTH v Bur FRTST T
svrasd ) reveals his thoughts witn the utwost clarity. In a laudatory hymn
on the Goddess, he could have said “jungamajangamanam janmasthemapralaya-
rachanain Indire! Thwam Karoshi’’ (gfﬁmm:rgrﬁuwrr‘mmb a3 oo G sl rerwyE Hrid
@5HCr! s sCrraf.) But how could he refer to non-existent attributes? 1t
is evident that, in cormaposing this Sloka, Gri Desika followed in the footsteps of
the Poorvacharyas like Koorathazhvan. o.f. the- latter's “Aapavargikapadam
sarvancha kurvan Harih, yasyaa veekshya mulkham thadingitha-paradheeno
vidhatthe". (Qpuauidsu g eviegse @iou s anfl:, wevwr sff gagw patd & EmdsurrSCe
5585.) In the chapter on ‘Paripoorna-Brahmanubhava' of his ‘Srimad
Rahasyatraya-sara’, 8ri Desika has cnumerated the insignia of the Lord, like
unto the royal canopy and whisk as: Creator of the universe, Granter of
Moksha, Sole sustainer of all beings, Supreme Ordainer, Master of all, Owner,
Supporter and Director of the bodies of all the sentient and non sentient
beings, He, Who is denoted by all words, Knower ‘of all, Protector of all,
Bestower of all results, Possessor of Lakshmi, the [Tolpor, ote. It is significant
thab, in this vast array, causation of the universo (Jagat-karanatva) has beon
‘mentioned first and Lakshmi’s 10le as the helper (Lakshmi-sahayatva) last,
as two. distinct predications. Iiven &s the last-mentioned ‘possession of
Lakshmi’ cannot be an attribute of Liakshmi, ‘Jagat-karanatva’, mentionad at
the beginning cannot be attributed to her. In saying so, 'Sri Desika has been
guided by the following commentary in ‘Srutaprakasika’ in respect of the line
“Vinatha-vividha-bhootha-vratha-rakshaka-deekshe” (s p pellel By BoUTT 50 6080 &
£Gsg) of ‘Sri Bhashya’—-“Jagat-karanatva-moksha.pradatve hi ragnah
cchathra-chamaravath Brahmanah asaadhaarana chihnam®, (ps & oo seu-
Guramytir 5 5CGe1 afl  rrepey einrr.i;:raﬂ;:mu'}i;:,& L1 @D LD 60T ; tyihungur{rsm‘ﬁf_m,mb)' ‘The
fact that this has been repeated by Sri Dosika in his commontary on
‘Amalanadi-piran’, known as ‘Munivahana-Bhogam’ while expatiating on the
8 :
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terminal word ‘aadi’ and again in his ‘Nyaya-Sidhanjana, jeeva-parichheda’,
makes the position absolutely clear, leaving little or no room for any qmbblmg
or equivocation. And yet, it is worthwhile re-inforcing this poiut by quoting
the following text of Sri Desika’s ‘Rahasya Ratnavali® “wBureer prerwer
RQeymeugnGw eviagfai sma&@ SEHED .. . sOF@ueeurd furds eiGauéaraés
Cragwrut ewap srwsrfenflurar Quflw ﬂrn..tqu_mrr @) 5 #2015 60 aur gevewr HFw s sreb
3| & &%ud 0 mrwmumrﬁawﬁﬁrmw (% O &M TIOM IS g T () @mgmrs@&@g BEHE
wr@mer.” This makes out, in unmistaken terms, that the Liord is the granter
of Moksha and that Lakshmi’s role is that of a mediator or intercessor, who, by
virtue of her privileged position, successfully pilots her wards and influences
the Lord’s dispensation of ‘Moksha' to them. If Sri Maha Lakshmi could grant
Moksha, all by herself, there was hardly any need for her to take upon herself
the secondary role of an intercessor. *

In his ‘Lakshmi-Sahasram’, Arasanipalai Venkatadhvari says that
Lakshmi possesses immanence and that it would be very wrong to deny it.
The commentator of these Slokas has cited the names of the Acharyas, who do
not concede Maha Lakshmi’s immanence and in this list stands included Sri
Parasara Bhattar. Bur Sri Desika held Sri Parasara Bhattar in very great
esteem and looked upon him as Sri Ramanuja, Teborn, and there is therefore, no
question of Desika ranging himself opposite to Parasara Bhattar. "For a fuller
appreciation of the position in this regard, the reader will do well to go
through Sri P.B. A. Swami's works *‘Lakshmi-tatva-vinirnaya”, “Sritatva
Sodhanam” ete. . Inthe works of Pillai Lokacharya and Manavala Mamunigal,
the facts relating to Sri Maha Lakshmi are stated as a matter of course, but not
presented as argumentation, as in the works of Srimad Venkatanatharya, who
hus categorically stated: "Sa-Lukshm;kasya saamraajyam sarvathaa suprathi-
shtitham"' (ewweiyil sevw evrirrgun eviasr eav=ir Heiyy sib.) Maha Lakshmi's
greatness and glory (i.e.) ‘Lakshmyas samrajyam’ should never be spoken of,
in isolation, but in conjunction with the Liotd. Tn other words, her immanence
atc., holds good only when she inheres in the person of the all-pervasive Lord.

Speaking about the prowess and glory of the Mithunam—tle Divine
Couple, one ¢an't but recall what Maricha had told Ravana long, long back, by
way of dissuading the latter to give up his sinister designs and to thereby
avoid a confrontation with the combhined might of Rama and Janaki, wielding
infinitely larger power; in comparison with that exhibited by Rama singly in
Maricha's earlier - encountor— ** Apramayam hi thath thejah yasya saa
Janakaatmaijaa'” (eurGuws of 553sC8mr wevw evr g parswgr) & theme which
came t0 be popula.nsed later throngh a systematic handling by the groat
Aolmrym"iha Alavandar, Koumthazhmn Bhattar, Nn.n]anywr Nambillai,

I

b



SRI VEDANTA DESIEA VIS-A-VIS THE VAISI—INA%’ITE WORED 31

Pillan, Srutaprakasikacharya, Vedantan Desika and others. It wouldn's
therefore, be correct to say that it was Desika alone, who established the
greatness of Sri Maha Lakshmi and pin-pointed that the Divine Couple at
once constitute the ‘Thathva’, ‘Hitha' and ‘Purushartha’.

III. FACTS ABOUT THOSE GOD-INTOXICATED
SOULS—THE AZHVARS

In chapter five of the XI Skandha of ‘Sri Bhagavatam’, are a few
Slokas boginning with the line “Krithaadishu naraa Rajan Kalau icchanthi
sambhavam?”, (marPeay= mor grgeir! s @ ear Qospd ovbueawn) A
foretelling the birth of Azhvars in Kali Yuga, on the banks of
the sacred rivers, Thamraparni, Palar, Kaveri, Kritamala and Pratheachee.
The great Narayana-bhaktas, who were born in Krita, Thretha and Dwapara
Yugas, were very keen on being reborn in Kali Yuga, on the banks of these
rivers and, therefore, thev did not go to Heavens at the end of their
respactive spans of life. They went through birth after birth, only to achieve
their cherished desire of baing born in Kali Yuga and actually these were the
Azhvars—the first three Azhvars and Thirumazhisaippiran appeared in the
Palar region; Nammazhvar and Madhurakavi-on the banks of Tamraparni,
Periazhvar and Andal near Kritamala, Thiruppanan and Thirumangai Azhvars
in the Kaveri region. This was high-lighted for the first tinie in ‘Acharya-
hridayam’ by Sri Alagiya Manavala Perumal Nayanar as, s8yp wrypefés &reiru
Qusir poui serrGeo deufl g seud 50 gar Narreliturad sdyd Qa@nCurGon evdA s
This has bean adopted by Desika as « s swuGeavalsurar G550 HCps
Coflsru sa55rCm gyousM & 5maf e sir'™ -4 urriigeE ursreord mussTCeo P pawrs
Qarm srraugrrn usirmigesr ' being based upon the text «sysAguwssh ubsd
TEMUT 5 1h %610 6uT T U I Uy &6 ewr &rwren sy

Another relevant quotation from ‘Acharya-hirdayam’ would be
“GuabiimOear o srrvyGrr@e proscHdFred) @eui eurwereauTdsS®bHwuarGp
swieusr swiGaruglsaiunr@w.” In his esoteric work called ‘! Guru-paramparasa-—
Saaram,” Sri Desika has referrad to the aforesaid Slokas of Sri Bhaga-
vatam, foretelling the advent of the Azhvars in the South and also virtually
reproduced the lines in ¢ Acharya-hridayam' as “Gushssr ewupsrgosoms
aurid ewiGaurupfaiuvrear seawslrrs 2 Begur GurBe’., It 18 thus clear that
Sri Desika has closely followed the texts of the other Acharyas. Apart from
the Slokas of ‘Sri Bhagavatam’, Nammazhar has himself mentioned in the
Thiruvoimozhi «wrg wr@o vwdpoyd & pjp s the [ cycle of-births he
had gone through. Thirukkuragai piran pillan has also taken it literally in
his commentary on Thiruvoimozhi and not as a modest s¢’ " Jacing state-
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ment of the Azhvar. Put in the mouth of the perplexed mother of
- Parankusa nayaki, the line in Thiruvoimozhi, Ser&r@sre, Aevwrvssr Qars,
Amwssr Qarsd however, expresses the doubt whether the love-lorn Azhvar
was, as 1t were, an incarnation of Sri, Bhoomi or Neela Devi. This is
just another angle from which their glory and prowess could be viewed. There
18 thus no question of Kali and (or) his agarts, including Sri Desika, playing
bavoc with the Azhvars and pulling them down from their pedestal.

ON THE INSTITUTION CALLED ‘ADRISHTARTIIA

Courting a Grucu (Acharya), as an offective modium of attaining to the
feet of the Liord, is an integral part of Vaishnavism. This is known as
‘Samaasrayana’ or ‘Pancha samskara’. The pancha samskaras are set
out as (1) “ Thapah, (2) pundras, thathaa (3) naama (1) mantro (3) yagascha
panchamah, ames paramasamskaaraah paaramaikantya-hethavah’. (sru: yewLy:
B5T prw wHS5Crr wress  ugHFw: b urw eBEVETrT: UTTeLETHSu GCapFeu:).
The fourth-mentioned ‘Mantra samskara’-the initiation of the disci;: le (Sishya)
by the Acharya into ‘Dvayam’, the ‘Mantra Ratna,” the gem of mantras-is by far
the most vital part of it and it is that which delivers the goods. That nothing
more than this is needed has bean succinetly set forth by Sri Desika in the
chapter entitled ‘Kritakrityadhikara’nf his ‘Rahasyatraya-sara’—

“af.mw,ﬁsirmm %m@n’,ﬁmmsmmqmn'im;aml_wm ua;mp;ﬂ.srp_m;sprrbn) svbevfl 5 %110
Curps puwéE Sjaer UrSosgurar UsN SEEmULY LUTEQSITLIaT 0 STETTY ScTm
deyfasrrss5rCow e i s suCurésry ey Brésroar ssr@s Cirus sw e rpb O b5 Sary
- GIT BT WY 610 T & & siflsd @g}ﬁ@(?msi) st flebormwurte M & r ap Caw gdsdar Qwed surd
mtﬂrﬁggﬁmﬁ,ﬁmqmm!& swmwgs HmsHo uwlQ&Tsrerarsd e mwm@aaﬂuwm Fflutugd
SWBUMSFHT I TEflE G AusT midsH Ariur@ Qs Iusrms. @& “wras: " aardp rewrw

ursdwsfend Lips Qurmer . . -

al The exact equivalent of this, in Sanskrit, is found in Sri Desika’s
~commentary on Sri Ramanuja’s * Saranagathi Gadyam”— “Ethena anaadi-
kaalam. aagnaathi-langhana-moola-Bhaghavad-aprasaadena samsaratho may
Bhagnvat-lripamoola-sandancharynnngeokaarona dvayoecharann - nnoocecharana-
poorvaka-swarakshaabharanyase siddhe prasandaneshu nmnuth-nhh}rmﬂInlmﬂyn.
. abhaavaath sweekrithabharah Sriyashpathir Norayanah...weeee ' g3sp oyprd
ETED P, HEHTH VNS ppe-Lsa S-S LrwrCsm evbar Gsr G, usalS-EmUT AP ST
eriwrmfstGror SouGurisryem Hréeny oy ios- svaur g purGed énﬂq;@,a ugevr g
Cmop= g adwrsy uuisddu gururs sodsmsur: &l uf: sroruse:-) .

Such being the orystal-clear position. in this regard, it -is diffienlt to
cumprahand the why and wherofore of the observance, known as ‘Adrishmtnrtha

¥
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resorted to those in the other” Camp, supp]nmnntlng the ‘Achn,rya.-
, reforred to above. ‘Adrishtartha’ would literally moan i
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‘unseon meaning’ and it is indead so, such a practice not being enjoined by
the Sastras or in conformity with the traditional observances of the Acharyas
of yore. There is, however, nothing exceptionable in the "conduct of this
‘Adrishtartha, or ‘Bharanyasa’, as it is “called, as many times as these
people think it nacessary wnd it does not call for any serious notice and much
less criticism, although its superfluity has already been brought out. But
then, they would do wsll to leave others in peace, and desist from calling them
names. They would also do well to note that even the ¢ Acharya-
svmasrayana’, referred to earliar, is, strictly speaking, only a ‘Vaishnava
Docksha' anl not a ‘s'ne qua non' for sscuring ‘Moksha’, which has been duly
vouchsafed by Lord Ranganatha to Sri Ramanuja anl all his disciples, as
well as their descendants. I'his has already been doalt with, in extenso, in
this treatise and only the catch-words “Surthvaa varam thadanubandha-
madaavalipthe' sepsaur arv szmuss wsrasdods need bo reproduced
here, by way of furhishing the rcader’s memory. Do the innovators think
and feel thab this sure and certain link with Sri Ramanuja does not extend up
to tham? Otherwise, they can hardly justify tho novelly of an undue
multiplicity of the ‘Bharanyansa’.
V.  ATTITUDE TOWARDS RITES AND RITUALS

“ Kriyamaanam na kasmaichith yadarthaaya prakalpathe, akriyaavada-
narthaaya thath thukarma samaachareth” (sfwuranit b sevowds wsissru
UrawuG s, gsfluressissru 555 sin ewwreGrg.) 18 an authoritative text,
invoked by Sri Desika also. The attitude of the Poorvacharyas towards
the performance of rites and rituals lias also followel this text only, which
ordains that only such of those rites and rituals need be put through, that will
not make one bound down by their (ruits (results) or the non-performance of
which will have deleterious affacts. Their observances in this regard have,
therefora, closely followed this basic principle and it can be inferrod that
whatever was no$ observed by thews, such as dropping the oblations (tharpanas)
on all but four*Sankramanas’, (the days on which the sun transits from one
house in the zodiac to the next) ete., conformed to this guiding factor. Of the
fivefold forin or manifestation of God (viz) Para, Vyuha, Vibhava, Antharyams
and Arcchavatara, Para is the transcendental form of God; Vyuha, His
operative form—the galaxy of Vasudeva, Sankarshana, Pradyumna and
Anireddha, the seat of activity shifting from the High Heavens (Sri Vaikuntha)
to the milky ocean; Viblava is the incarnate form such as Sri Rama and Sri

. Krishna; Anfaryami is the pervasive form of the Deity dwelling in the heart of

avery living Dbeing and realised by the Yogins through meditation;
Arcchavatara is the image form in Lhe temples aund houses of worshippers,
9
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which God assumes in accordanco with tho wishes of His devoteos, the very
cream of theistic philosophy. Situated as we are, our worshipping the Lord
in His Para, Vyuha, and Vibhava forms is not practicable. The only two.
other worshippable forms are, therefore, Antaryami and Arcchavatara. Here
again, the former is worshipped through rites and rituals (Karmanushthanam)
as distinguished from the ‘Kainkaryanushthanam’ such as garlanding, burning
incense, sacramental bathing of the Deity, chanting the hymns of the Azhvars,
Upanishads ete., in the Divine Presonce, cote., which are the media of
worshipping the Lotd - in His Archa form. In the ‘Karmanushthana’, the
reletive mantras are roplote with the names of the minor deities, in the
pantheon—Agni, Indra, Soma (Moon), Varuna, Prajapathi, Pasupathi
Brihaspathi, Vayu, Surya {Sun) etc. The rituals primarily dedicated to
these lesser gois, propitiate, in fact, the Supreme Lord, enshrined in them all,
as ‘Antarj'a!ni’_- " BlmE s B e puil gy & s e TeuVGEG D SaT TS S Hm s H e T
Caismsarres o s@0sumprussr sr@er’ — Thiruveimozhi. The unremitting
and blemishless service of the Lord, spoken of by Saint Nammazhvar in
“ 9Pl sre@uiderd o L eiwsref saupsioor  eugemww GeuwGaer@h  priv ¢
is possible only in Archavatara. Nammazhvar did not stand alone in his
commendation of service of the Lord in the Arccha and glorifying those blessed
souls participating in such service. Thondaradippodigal, Thirumangai Azhvar
and others have also stressed the importance and glory of the

‘Kainkaryanushthana’. Ii is, therafore, but ‘natural and proper that those

descending from the illustrious lineage of the stalwarts, who wore soaked
in God-love, saturated, as it were, in the blissful enjoyment of the beatific
hymns of the Azhvars,.followed in the foot-steps of their forbears and have
their roots in ‘Kainkarya’, sticking to the ‘Karma’ part of their obligations o
the irreducible minimum reqnirement only. Thisis in dire contrast $o those
who were and are still reciting exclusively the Vedas, dealing with rites and
-rituals (Karma-kalapas) and their followers, who naturally Jay special stress
on the ritualistic proceedings. 'These two categories are 1eferred to as ‘Dasa-
vrithi’ and Varna-dharmi’ in ‘Acharya-IIridayam’. The illustrions Parasara
Bhattar has hit at a wonder(ul fusion or blending ol the two in his ‘Sri Rangaraja
Stava’ where he refers to the “Srirangapalana-Karmathaah” -- (gg;:ﬁ:g uT e B
stwrr:) —the Nitya-karmanushthana or service in the temple. Even so, the
Lord's own statement—'‘Srutis Smrithir mamaivagnaa” sm#: e @ 2:
wmwaurgssr) 18 nob lost sight of and Nitya, Naimitthika karmas are also™ put
through to the extent they aro necessary or inescapable. For a better, rather
fuller appraciation of the exact position in this rogard, a study of the

‘Parusharthadhikarana Sei Bhashya’, al the fool of the groat masters, is.

imperative.
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It should now be abundantly clear that 10, T. 8. and others of his
mental persuasion are indulging in wanton mischief and Kali has only to blush
with shame and meekly acknowledge that he is nowhere before these men and
perhaps he might even begin to feel that he can secure the effective fulfilment
of his mission through them. Before concluding this section and taking up a
few more topics in the next, it seems pertinent to refer to the 65th argument
in the disputation called, ‘Sathadooshani’ of Sri Vedanta Desika, where-in the
example “Sthreedharminyaam aatinajananyaamiva,” (svsf siBemurd o) sw
@ » b wr B eu) has beoan cited by liim to illustrate the position of the Azhvars
during thoir lifo-timo. It says thal aven ng the mother, thoupgh entitlod to
ravaerence. 18 kept aloof during her menstrual’courses, the Azhvars who ware
born in low oastos wers kapt alool.  13ut then, o Brahmin of the eminoneco of
Madhura Kavi took refuge abt the feet of Nammazhvar, who made his
appearance in Sudra communiby - Guweii oo sarsussr Qi vir eortg. Quuairenw@us’« T'he high
priest of the temple, Loka Saranga Mahamuni carried over his shoulders,
L'hiruppanazhvar, brought up by untouchables, all the way to the temple of
Ranganatha, under divine command, and it was for the hymns of this Azhvar
that Sri Desika wrote out a commentary, known as ‘Munivahana bhogam’.
What else is it but mere idle talk, totally unrelated to facts, referring to Sri
Desika as the conqueror of Kali aud things of that sort?

(Section 1V)
(TRUTH SITALL ENDULRE)

The solid truth:— The Lord, in His unbounded mercy, revealed Himself fully to
Saint Nammazhvar. Saturated with the Lord’s grace, Nammmazhvar showered
all that grace on Sriman Nathamuni, who, in turn, passed it on to his grand-
son Yamunacharya (Alavandar) through Manakkal Nambi and thence it
flowed into the expansive lake of knowledge of Sri Ramanuja through such
mighty feeder channels as Sri Periya Nambi, Thirumalai Nambi, Thiruk-
kotbiyur Nambi and Thirumaalai Andan. “Nathopagnam  pravrittham
bahubhirupachitham Yamuneya-prabandhais thraatham samyag Yatheendrai. -
ridamakhilathamah-karsanam darsanam nah . (5r G 5 u g & b Oreims s
v = BuAsn wrpCpulrugms: Srrgd ewbws whHsor: @) swdesw:siFard
sreard p:.) I'rom that huge lake. the water passed through two streams, namely
(1) Embar, Azhvan, Bhattar, Nanjeeyar, Nambillai ete. and (2) Thirukkurugai-
ppiran Pillan, Kidambi Ancchan, Yengalazhvan, Nadathoor Ammal ete., to

-irrigate this good Earth for the uplift of the surging humanity. These

Acharyas spoke the same language and it would be futile to look for any
dilference of views among them. 'he only variation, if at all, could be in the

L]
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method of presentation, but baeically their teachings are indivisible. Sri
Vedanta Desika looked upon Sri Parasara Bhattar as a reincarnation of Sri
Famanuja and imbibed a good deal of Nambillai’s teachings through the works
of his disciple, Sri Periavachan Pillai. The reader can derive full and complete
satisfaction in fhis topic by going through Sri P, B. A. Swami's ‘Dosika
hridayam’ and allied works. It is only to be hoped that people, who are truly
dispassionate and keen on getting at tha ccrrect picture, will shake off their
parochial outlook, come ont of their shell and enjoy the mighty grandeur of Sri

Desika’s works, as revealed by this mighty savant, admitted on all hands as a
great marvel of learning in modern timecs.

As the proud inheritors of a priceless I'reasuroe, vast and beautiful, we
have before us the whole galaxy of tha mighty builders of this Treasure
beginning from Sriman Nathamuni and ending with Manavala Mahamunigal.
We have thus a clear picture oi “Who is Who?” and are rightly conscious of
the great debt we owe them, singly and collectively. No Vaishnavite worth
the name can be disrespectful to any of them and much less indulge in rilery

and abuse, trying to tarnish the good name and reputation of ons or the other.

It would also be presumptuous on the paxt of even the most learned among us
to attempt a process of vivisection and apportion the credit and .glory among
these Acharyas, by indulging in loose and irreverential talk such as: So and
8o dug the foundation, so and so filled it up; so and so raised it to plinth level,
so and so put up the structure,so and so raised additicnal storeys, so and 80
conducted marriages there and so on and so forth. Although this sort of study
might tickle the intelloctual vanity of individuals and afford them immense
personal satisfaction, they shall be doing great disservice to the hallowed
Bhagavad-Ramanuja Darsana as such, by publicising it. To hold that

generations of Sri Vaishnavites are indebted only to Sri Desika, but for whose
services the great.rivers of Sanskrit and Tamil cultures wonld be flowing

" separately, is all of the same piece. The Jdispassionate reader should note that
a clear grasp of the Tamil Vedas (Divya prabandham) by Sri Desika was made
possible only by his study of the literature already bequeathed to him and this
"~ has huon_mcknnwlm]gcd by him: “@sum mdipior Zossi srip @ gofllu 9 hHs O sefllur s
wen p Hovriser @ selferCmGw.” Seo also Sri Ramanujam 217. The real homage,
wo can and should pay to Sri Desika, shall he by way of delving deep into his
numerous works, revelling in the ‘full many o gem of the purest ray serene’,
lying embedded in them and presenting them to the world at large, for
appreciating his literary genius and his enormous learning. In fact, this is

how the contemporary Acharyas as well as thoso bolonging to the later periods

partook of tho rich repast provided by Swami Desiks and deified him, as
already brought out in the earlier sections. It is not as if Sri Desika has been

&
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discovered anew by the founders of the ‘Munithraya Sampradayam’—the three
Sanyasins, who werae the disciples of 8ri Gopala Desikan of Kumbakonam,
already roferred to, in passing. That, however, marks for them the beginning
of a new era of disruption and dissociation from the Thennacharyas, claiming
Bri Vodanta Desika as an oxclusively Vadakalai Acharya and despising
Manavala Mahamunigal as a Thenkalai Acharya, not to be venerated by them.
I"abrication of anccdotes intended to boost Sri Desika as the performer of
miracles, displaying superhuman powers, suffers [rom shoer banality, as such
miracles are not tho exclusive monopoly of a Vaishinava Acharya and do not
enhance his stature in the hierarchy. It has gone on record that, in the year

1937, Sri P. B. A. Swami came face to face’ with a Muslim gentleman, who
offered to reproduce any script kept hidden on the former’s person and actually

produced a written shoet of paper rom the adjoining room, an exact replica of
what the Swami had kept tucked up inside his clothes, after writing therein a
few tough verses in a number of scripts, and that too, no sooner than -he had
finished writing them. Another memorable performance was that of a magician
who, in the year 1930, kept his Madras audience, nay, the whole of Madras
spell-bound, by advancing the clock all over the place by four hours. The
show had been publicised as of four hours’ duration, commencing from 4 P.M,,
but the magician took the stage at 4 r.M., sharp, only to bid goodbye to a

loudly protesting audience, who demaaded the full fare of entertainment fqr
the couple of rupées each of them had paid. Lo! the magician pulled out his

watch showing 8 O’clock ard, for once in our memory, it was 8 O'clock, in all
watches, and it transpired that even the tower clock at the Madras Central
Station registered the same time. Is not making time stand still or run faster
throughout the city, by as ‘many as four hours, a remarkable feat? Miracles

are, therefore, not to be gloated upcn, in the particular context of our
discussions.

Sri Vedanta Desika was literally the ‘Poet’s poet’ and he excelled in all
+. the four divisions or styles of poetry, viz, the extempore, melodic, ornate and
elaborate. By his exemplary life and conduct and through his numerous
works, he has enriched Vaishnavisin enormously and every one of us is under
& deep debt of gratitude fo him. His poem, entitled ‘Paduka-sahasram’
comprising a thousand vorses of rare excellence, is indeed his ‘Magnum Opus’.
 There is hardly any need to import and invent a number of widely differing
stories regarding the manncr of its hirth and bring the colebrated Thennacharyas
into disrepute. Actually, there was nothing like a challenge or competition
“and, as Sri Desika himself has put it in the 41st verse, he just fulfilled an

inner urge to compose these thousand verses in the presence of prominent
10
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scholars. TItis neither nocessary nor worthwhile to dilate on the genesis of the
poem when there is s0 much to enjoy in the poem ifself and no time to lose on
extraneous issues, the more so, when tney are of doubtful authenticity. It is
indeed gratifying to note that in his edition of Sri Desika’s Srimad
Rahasyathraya Sara, Navaneetham Srirama Desikachariar of Oppiliappan
Sannidhi has candidly acknowledged that “It is trua that the biography of 8ri
Desika has been told differently by different writers, in regard to the time,
place, sequence and manner of ococurence of the events”. Such discrepancies
are bound to creep in, when extraneous motives are called into play and the
- writers feel inclined to give free vent to their own whims and fancies, personal
predilections and prejudices, Some years ago, a doubt was raised whether

8ri Desika was born in the year Vibhava or Sukla and perhaps it could not be
resolved satisfactorily.

Before concluding this treatise, it scems necessary to focus the attention
of the reader on a few more topics, which, apart from the basic underlying
tcuths, as revealed by Sri Desika himself, have assumed gpecial importance

1a the light of the ccntroversy raging round them, particularly during the last
150 to 200 years.

I. IS GOD'S GRACE FREE (NIRHETHUKA), OR
CONDITIONAL (SAIIETIIUKA)?

While it is admitted on all hands that God's Grace is our sole means of
salvation, the point for enquiry is whether it operates, unasked and unaided,
or any endeavour is needed on our part to invoke and secure it. That no
special conditions support God's Grace and all that is required is non-resistance
or non-rejection, when Grace is forthcoming, have been lucidly established by
all the Acharyas including Sri Desika, who, as a matter of fact, ig right in the
vanguard in this respect. In his ‘Paramapada-sopanam’ Sri Desika stated
"OARSBrEUrSBESS g meynds Orrevidas evrwrpwysHapmesm s G o aymiader
sfwrurss0sr e ® iBrapmrenyd usorewf” and Jater on, he catagorically
emphasised the ‘avyaaja-kripa’ (wjemnmimur) nnconditional Grace of the Lord
in ‘Dramidopanishad-Tatpacya-Ratnavali’. The sloka in question beginning
with ‘Aadaavittham parathwa' (sopsre8ss0 ursa) refers to ‘avyaajodaara
bhaavaath’ (gemurGemrzrrureirs) and is based upon the commentaries on the
first centum of ‘Thiruvoimozhi’, other than the 6000 granthas (opmuiriug) of
Pillan. 8ri Parasara Bhattar's observation that this particulas Thiruvoimozhi
spotlights the Liord’s nirhethuka kripa (free or unconditional Grace) has been
- incorporated in these commentaries and Sri Dasika’s reference to ‘avyajodara. -
bhaavaath’ is. but the outcomeof his study of the said commentaries of
Thiruvoimozhi. This incidentally gives the lie diroct to tho allogation that
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Sri Desika wrote out his own commentary known as ‘Nigama Parimalam’
out of his distaste for the meanings contained in the commentaries that eame
up after the 6000 granthas. Of course, there are mary more instances of this
kind. It may also be noted that the text in 8ri Desika's ‘Paramapada-Sopanam,’
quoted earlier, closely follows the text in Pillailokachariar’s ‘Srivachana-
bhushanam’ which reads: “geatw urpumrsear Gsrp wrmEHsn Orrevddaen
Spoayidls CQuardn ewwsms HCrapuslréd spisnassram® sri3ar  JHaupHap
gergy ussréd pLsSiQsrewr® Gur@mw”. Again, the sloka in  Desiksa's
‘Dayaasathakam’, ‘Nishaadaanaam netha kapi-kulapathih kaapi Sabaree’
(Poyprsrprs Cpsr s9gooud: a9 «ul) refers only to the froe Grace, which
Sri Rama and Krishna bestowed upon Guha, Sugreeva, Sabari, Kuchela,
Kubja, Gopis and Malakara. Above all, Desika’s ‘Munivahana-bhogam’
contains the following gloss towards the end: “srpwr iGsapn @) 6ir ar @ g eir p
Snfd. HAsrd@miu@srm uvsau dgsLray ssrCew uspwigorer.., ..
In the face of all these, the argument, that the Liord’s Grace will not be fﬂrth-
coming without sufficient grounds or motivation, just skittles down.

WITH WHOM DOES THE INITIATIVE REST FOR THE
SALVATION OIl' THE INDIVIDUAL (JEEVA)-GOD OR MAN?

(Paragatha-sweekara versus Swagatha-sweekars and allied themes)

God’'s Grace is no doubt free and unconditional, and yet it alights on
man, only when he exhibits a distinct predilection for God. "That is because
man las free-will, whose perversity resists the fres operation of God’s Grace.
By merely courting God, one does not secure His Grace. It is His will that
prevails. Self-surrender or submission to His protection does not, therefore,
constitute by itself the means to secure Him. The Sruthi in Kathopanishad
“Naayamaatmaa pravachanena labhyo na medhayaa na bahunaa sruthena,
yamevaisha vrunuthe thena labhyas thasyaisna aatmaa vivrunuthe thanoom
swaam'’ (prwwrger Grawe@ pnp wiooQur 5 Cusur p uap=pr FMECED:
w@wmearay aimwnGs GCsp wlilwew sgvmwey o &wr o st 5 gy C 5 5HrbD sVeUTD)
establishes, in no unmistaken terms, the case for ‘Paragatha-sweekara
(i.e.) God wooing His devotee and taking him within His grip, like
unto the familiar illustration of the cat gripping its kitten by the teeth-
marjara-kisora nyaya. The meaning of this upanishadic text is: The
Paramatma is not attainable by the Aatima (individual soul) through mere
meditation, recitation and deep learning; on the other hand, He reveals Him-
self, in all His splendour, to the subject of His choice. How He
excercises the choice in question is, however, not a matter for conjecture, as
there is His own pronouncement: ‘Gnanee thu aatmaiva may matham’,
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(Berf & osmwa G wgib). 'Ananyachethaas gathatham yo maam Smarathi
nithyasah, thasyaaham sulabhah Partha! nithya-yukthasya yoginah”, (&ppw
Crgrevevs s Gur rd eviwp 4 Fiws:, ssowrand evrewu: urigs Hiuysseow
Qurdlp) in chapters VII and VIII respectively of Bhagavad Gita. In his
interpretation of the latter Sloka in the Gita DBhashya, Sri Ramanuja has
taken his stand on the upanishadic text (Sruti) quoted above, which is the
cardinal plank for the establishmont of the truth about Paragatha swoekara
and setting at naught the diametrically opposite view of the individual getting
hold of the Supreme Master (Swagatha sweekara). Sri Desika has followed
in the footsteps of Sri Ramanuja and said in tho gloss known as “Thaathparya
Chandrika’, in this very context ‘“Ahameva tham vrune...... Abameva
dadaami ithyarthah” (copom@nen  mib alym @ enar ... oo Bioen & mnill gt 4 ;). Whan
ha found that there was Jurking uneasiness in some quarters that Sri Ramanuja
had overshot the mark (athivaada) by putting every thing on the Lord and
making it all one-way traffic, Sri Desika silenced these critics, the doubting
Thomases, by his prefatory remarks, “Ukthasya athivaadamathrathva-
sankaavyudaasaaya sruti-moolathaamaaha—yame rethi (e_sgevu o fHeur gursr
SauFnIsTaIW STOVTW FMHE apev sTwran-wCwGea f). The crucial vedie text has been
clarified further ay the Liord, that He  makes Himself the object of easy
attainment by the Gnani, who pines for Him, by fostering that love, more and
more, and removing all the obstacles and impediments in his path He
assiduously prepares the ground for the final union or consummation, being
Himself unable to bear separation from his most beloved devotees. This 1is
also inherent in the fundamental relationship between God (8waami-Master)
and Man (Swam-property) and His inescapable obligations, in regard to His fold
of His property, a mattgr of personal gain for Him indezd. To hold that attain-
ment of God is a gain for the individual soul would mean putting things in the
reverse gear, thereby losing the correct porspective. Crying ono's heart out
and weeping for God all the time cannot be construed as the means for
attaining Him. These are but the traits of those, soaked in God-love through
His Grace, and can at best, be passive quicsconce, the Lord alone being the
active principle, the materialising Agent. This has been pin-pointed by Sri
Desika. when he says in ‘Gita Bha.qhyq. Thaathparya Chandrika’, glossing on
the sloka “Munmanaa bhava.........” (wpvsr ua) towards the end of chapter
IX—‘Aasritha-samrakshanam swazlaabham mathvea pravarthathe’ (o6 govi
ramgenrid sumTUD wEur raissss). Maltiplicity of genuflections and addresses
to the Lord such as ‘T'vatpaada-moolam saranam prapadye’, (sesurgapewd

9
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arord drugCu), ‘ys@erear Nur oyCusr o srarydfi) st by ysss8m’ oto.,
do not, per se, mean that we have aotually gothold of Him, but only indicate *

the favourable trerids that nave besn cultivated in us by an aver-alert and
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v watohful Master, bent vpon retrieving and ‘reclaimirg us, all the time, like
.,unto the good shephered going after the lost lamb, the ong, which had strayed
‘away from his flock. To arrogate to onrselves the initiative of the =®o-called
constructive approach to the Liord with a'sense of personal ‘importance and
~_involvement, will certainly militate against the principle of self-abnegation,
' which alone makes the individual jiva adequately receptive, and responsive to
~ the favours extended by the Lord. In one of his Rahasya texts Sri Desika has
. referred to ‘ghunakshatha-lipikramaath upanipaathinah paathi'nah’ (@ er &e 5
O 9&rers o.uBurdp: urd 5:) ‘This enunciates the principle of what, is known as
~ ""*Ghunakshara=nyaya’ (i.e.) the scripts, which could bs made out from the
zig-zag ' trail “of a worm, are just accidental and so'“are our mumblings.
The words in italics are based on the observation, alrcady made by | Nambillai
and Periavacchan pillai “yuyedss5 suwssroruGurde’. In this short treatise,
i, 1t was deemed expedient to combine all the three components ofthis topioe,
namely, o -
(1) Paragatha sweekara vs swagatha sweekara;
| (2) Reclamation of the Jeeva is the Lord's personal gain;
1o and (3) Prapatthi or surrendoring to His Grace and' protection is not
by itself the mneans to the End. - P
-« The texts of Sri Vedanta Desika, supporting these, are presented below, in' a
_.concise view. wy il B - T
(1) Gita Bhashya 'Thaathparya Chandrika, “Ahameva thaan
yrune...........Ahameva dadaami ithyarthah.” .
(2) Gita Bhashya Thaathparya: Chandrika, ‘Aasritha-sam -
rakshanam swalaabham mathva pravarthathe's .. . .
The vedic text ‘Ahamannam ahamannam, ahamannam’.
R ER " [The word 'underlined in “ﬁraharshayishyadmi*-sanaathn-
‘ jeevithah” of sloka 46 o? Sri Alavandar’s *Sthothra Ratnam’
'is-also the pointer, in this regard.] ' ' Y
(8) Gitartha-sangraha-raksha—‘*Swaram swaaduthvath kshani.
- kasya kaalaanthara-bhaavi phalasaadhsnatwa-anupapatthi-
~ darsanaaccha naasya swayyaspare mokshopayathva-buddbi-
“/ rapi syaath ithi bhaavab, Anthathas thaisthairaaraadhitho
Bhagavaneva hi sarvathra upayah” (si?niu}&;'ﬁumq?gﬁﬁ;gﬁ,
sy oofl & 60 W &TeUT b Srurel-UNEVT S b 56y -.ﬂ@uu,s;ﬂ,ﬁi‘!pri'r.
prevw svasawrurCr GurGagrurwsrysHrd svwr HH ura) * -
in elucidation of Sri Alavandar’s ‘*‘Nijakarmsadi-bhakthy-
_antham kuryath preethyaiva kaarithahl........"' (fgatir8
uésw b s Grurg uf Geowe srifl5:)
Rahasya thraya Sara—Nidaanam shathraapi swayamakhila-
nirmaana nipunah’. (psrpw s57r8 m‘ﬂmmmaﬁmﬂimnmrﬁqmr:)
efc , ete.

iy
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APPENDIX-A,

'CA_LENDAR OF PERSONS TRIED BEFORE C. 8. CROLE ESQUIRE
AG. JOINT MAGISTRATE OF CHINGLEPUT DISTRICT

No. of the Case T2 of 18:4

i

Name and description of the accused : —

LT, Srinivasavaradachari 1, R. Varadachari 2, Aiya Tirumalai- t
" tatachari 3, Sri Krishnatatachari 4 (and 10 others)..

- IV. 'Name of Complainant :— Ramanujachari.

i
\

[ True copy of last portion of judgment, (ma.bter.in brackets inserted
for clarification. )] e -

_ b
T have. no hemta.tmn in demdlng that tha account of bhe affair given by

4th defenda.nh (8ri Krmhnatatanhan) is. a true ome. He says that soon after
the temple was made over in December last (18'?3), some Vadagalai, to bim

¢ unknown, converted the Tengalai Namam in question (large Tengalai- Namam i
in brick and chunam above the main entrance of the Vedanta Desikar shrine

- of Vilakkadi Koil) into a Vadagalai one by removing the base. It is in evidence <
that there W88 Do guard placed there at nights, that doors were not even locked -

- ‘afid that oné man unassisted could easily have climbed up and committed the
_act durmg tha mghﬂ wlthnut being dls..overud

TR0 1, 474 s !

il e W.hlje a,cqu;htmg the dafanda.nts on this cha.rga ﬁlao I consider that in
‘..the-interests of .peace and order-the 4th defendant,. as-custodian of .the fabric
of the temple, should lose no time in showing the bonuﬁda 0f his defence by . f
Irtuaf:,t:n:-u::g the ma.rk to its former condltmn 0 TR : o

' h,g Court further remarks mth extreme raprehenqlon that the defen-
da.nﬂa or t en: frlenda in Mnqu hﬂ.ve sought to bring private influence to bear
ovﬁr the decision of these matters by causing Dr. Stambrough, Health officer
of Madrau to aﬂdrens to me a letter recommending the delendants to favourable
: ooua:darahmn._ Ts -can. only charaetar:sa this as a grievous indiscretiom and
P Stambrough's coﬂdunt as a most grave contempt, the slightest repetition of g
hmh will subject the perpetrator to the penalties provided for the offence.

Ao dasarens e % Ei’ @¢)D.S;CRDLE.
waag e s © Ag. Joint Magistrate,
R3—10—1874



IN THE HIGH COURT OF JUDICATURE AT MADRAS,
Thursday, the 19th day of April 1883, |

PRESENT :

THE HoN’BLE MR, JusticE INNES, |
Tee HoN'BLE Mr. Justice MUTHUSAMI IYER, c. L. E.

SECOND APPEAL No. 411 OF 1881.

(Civil Miscellaneous Petition No. 23 of 1882.)

1. Ellappa Mudali ]
2. Arumuga Mudali ]
3. Peruma Mudali o

---------------------------------------

10. Chappani Mudali J

A;b;b;.llaﬂis (I1st to dth and 6th.to 11th
Plaintiffs).

1. Sri Kristna Totachariar . L . _
2. Srinivasavarada Tatachariar 2 Respondents (6th, 10th, 12th, 17th,

.................................................... ‘ 19tl and 30th Defendants.)
7. P. Tata Desika Tatachariar - )

~ Second appeal against the Dacrees of the District Court of Chingleput
10 Appeal Suits Nos. 162 and 97 of 1879, reversing the decree of the Court of
' the District Munsif of Trivallur in Original Suit No. 297 of 1878.

The Second Appeal came for hearing on Wednesday the 18t day of
March 1882, and stood over for consideration till 'I'uesday, the 11th July 1882,
when the Court delivered the following Judgment. ; |

. - <" The Plaintiffs of the weaver caste sued to establish their exclusive right
to the Trusteaship of the temple of Vedanta Desikar in Conjeevaram. |

i “weThe District Munsif, V. Sundsra Ramaiya who dispo'qad of the

case now before us, in a carefu!, elaborate and very able judgment came to

“the conclusiop that the Plaintiffs were hereditary Trustees and gave them the
~decree asked for.” | -

nd "Th_a District Judge has reversed thé decree of the District Munsiff.
and the case comes now in Second Appeal before the High Court.”

. ‘“ Assuming the hereditary right of the Tatacharis, they must have had it
- 1n 1811, but in the suit of that year-(Exhibit.32), it was decided that the
~ sarvice was to'commenc? with the Thengalai Mantram. It is in the highest
. degree improbable that the Tatacharis, if ‘they had the’ hereditary right of
- Trusteeship, would have allowed the Thengalais to introduce their ritual. On
_the other hand, assuming the dependence of the smaller temple on the larger,
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and its subordination consequently to ihe Kalkalaya trustees of the larger
temple, the introduction of a Thengalai ritual is not unintelligible.”

We think the following issues should be sent for’ determination on the
evidence already given - %

‘Whether the temple of Vedanta Desikar is subordinate to the temple of
Dipaprakasaswami?’

‘Whether, at the date of the agfeementQ and its céuntarpa,rt Aw, the
plaintiffs were the trustees of the temple of Vedanta Desikar ?".......

We remit the case tor the trial of these issues directing a return to be
made intwo months from the date of the receipt of this order when 14 days will
be allowed for filing objections. ™

. In compliance with tle above order the District Judge submitted &he

‘following  FINDING

1ST 1SSUE

6. * 8rd—The Patram is the same in both. This obviously proves
nothing. The same Patram is recited in all the 18 temples ‘of Visknu in
Conjeevaram. The Patram question was decided on the suit of 1811 in favour

., of :the, Thengalais not because . theirs 'was the Patram .of the adjacent

£

¥4
wli

£

‘Dipaprakasaswami; but because theirs was the Patram prevailing in all ‘the

other Vishnu Pagodas in Conjeevaram. ".......

wit avi 8. 5th—Itis ‘reputed to- be the Vahanamantapam of’ Dipgg}r akasa-

swami turned into a temple. One witness (Plaintiff's 7th) deposed that it had
the appearance of a Vahana Mantapam and another (the 13th) that he had seen
in some circar account that it was a Vahana Mantapam. The account in

,q‘ﬁ"a‘q‘tigﬁ‘. g'iviln'g full weight to it, can be.nothing nore than a more record of the

faob that such n tradition exists. Tt rofars to o time-separated from the present
by ar. interval, of probably several centuries. There 1is, curiously enough,

“wfiother tradition inconsistant with this one to the effect that the Desikar’s

tempie was built on the spot where he was born, or that the house where he

~ lived (six centuries ago) was converted into a temple where hisidol'was set up
. 1$0 be worshipped. . The judgments of our Courts regarding this temple usually
.. start with this tradition as if it were an nnquesiioned fact—vide the judgment

=¥

‘in the great Patram suit of 1811, and that of the District Munsiff, Virasami

Iyar, in Original Suit 637 of 1876, and this jndgment under appeal paragraph

.18. . If this tradition is' accepted, 1t would go far towards. establishing the

"'h-\..‘_

&
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independence of Desikar’s temple. But I-do not believe there is any founda-

;E_;;Z?-,__ tion for either the one tradition or the other. I will reverst.hereafter to %he
. hearing of the W'arapadi account and the Pymash on the question at issue.”

| 14. “On the strength of the ad mission of the Tatacharis in 1861 and
1865 and of the evidence afforded by the Tarapadi and Pymash accounts, my
finding on the 1st issue is that the temple of Vedanta Desikar is subordinate to

the temple of Dipaprakasaswami.”’
2ND ISSUE

15. “The subordination of Dsikar’s temple to Dipaprakasaswami's
being established there is no great difficulty in arriving at the conclusion
that the trustees of the latter must also be the trustees of the former..... -
It is probable enough that the reason why 'no evidence is forthcoming as’
to the trusteeship prior to 1861 is that it was never a question of any
practical importance in the days when the Government took upon themselves a
general control over the religious institutions of the country.”

16. My finding on the 2nd issue is that at the date of Q and its counter-
part Aw: the plaintifls wero the trustees of the templo of Vedantha Desikar,”

This second appeal came again for hearing on Thursday the 14th
Deceniber 1882, on return to the order of the 11th July 1882, and stood over
for consideration till this day, when the Court delivered the following final

JUDGMENT

The matter in contest in this second appeal is the trusteeship of
Vedantha Desikar’s temple at Vilakudi a suburb of Conjeevaram. Vilakudi is
reputed to have been the birth place of Vedantha Desikar, aad the temple
which is dedicated to him adjoins and touches that of Dipaprakasaswami, which
is one of the names under which tho image of Vishuu is worshipped by all
classes of Vaishnavas as that of the supreme Being. The Kakkalars or weavers
residing in Vilakudi are sivhites by religion, but they do not appear to have
any sectarian prejudice against the worship of Vishnu.

The history of litigation regarding this temple, which commenced in
1811, discloses four rival elaimants as regards its trusteeship..... ... Among tae
Vadagalais. the Tatacharis represent the descendants of one Tata Desikar who
wes the founder of a very learned and influential family at Conjeevaram. The
Suit from which this Second Appeal arises was originally instituted by eleven
“defendants, of whom the first five were weavers and the other six were
Tatacharis; and the plaintifls prayed that their right of trusteeship be declared

12
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and that an. m]unctwn be issued raatrs.m:ng all the. Tatacharm Irom mtariermg
with tho exercise of such right... -

As to the first of the two issues, we sent for datermmatmn, the * District
Judge found on the strength of the Tarapadi and Pymash acconnts.and of the
admission of Tatacharis in 1861 and 1865 that the temple of Vedantn Desikar
was subordinate to that of Dlpmprakasaswaml He fourid a]so the 2nd issue in
plaintifi’s favour, Against this finding, the Responﬂonta have ﬁlad a
memorandum of objections. We do not think that the ob]antlona taken to tho
findings returned by the District Couvt are well founded. The first five
objections have reference to the weight/to be attached to. the Tarapadi and
Pymash accounts......... Having regard to the nature of the Tarapadi account

as o gonoral survey, we think that the inference drawn by the Judge is fair +
and reasonable, and concur in his opinion that the difference in extent is not

of importance.

As to the ub]am‘.iuhs 6 and 7......in 1861, it was the present 8th defendant

and the 15th defendant’s father who acknowledged that Desikar’s temple was
atsached to Dipaprakasaswami’s temple (Ex. Ac.), but they then only
sued* to compel the Archakar to put on the idol the Vadagalai mark or namam
in their right (which is common to them ond other Tatacharis) as owners of the
first Tirtam; and there was no motive for referring to the dependence of
Das:tkarstample if it were not true. There is no reliable evidence in their
favour prior to 1861 except what is 'l.f]e"ed to have taken place in the suit of
1811 and in 1828. The suit of 1811 related to the “Patram” or hymn with
which prayers were to be commenced 1n the temple and it was eventually
decided thet the hyrnn that ought to be sung was, according to THE
USAGE of the institution, *“Sri Silesa Dayapatram’ which is a verse composed
in honour of Manavala Mahamuni. Is it likely that, if 1t were not true as
alleged in that suit by the Thengalais that the Kakkalayars had been
hurtdltary Dharmakarthas the Thengalai “Patram’™- would have been in

The erection of a new temple in 18258 does not show anything beyond
this, that Thirumalai Aiyangar, who incurred the expense desired to build =
good temple in honour of Vedanta Desikar. The history of litigation subsequent
to 1864 discloses a series of manoannes on the part of Tatacharis first to curtail,
and efantu&lly to'd istory the rlght 'of the Kakkalars, and it does not appea.r
that Tatacharis’ bet ought t.hamsal'ves of their hereditary r:ght unhl 18?6
Upon these grounds and for the reasons mentioned in our former ]udgamanb
we have no has:tn.tMn in accepting tha finding of tha Dmtrmt J udga |

"Thls su:t was dismissed.’




